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INDEX TO THE COMPLETE WORKS 

OF THE 

SWAMI VIVEKANANDA 


[The pages correspond to Vo Is. I and II, third 
edition, Vols. Ill to V, second edition, and Vols. VI 
and VII, first edition, and subsequent editions of these 
volumes. The Roman numerals indicate the Volume 
number.] 

ABSOLUTE I. 380 ; V. 335-337. 

— is unchangeable I. 377 , 416 ; II. 130. 

— cannot be known II. 133 ; V. 204. 

— how to be realised V. 224 ; VI. 62 — 63, 73. 

— transcends relative knowledge V. 234. 

— the question how It became limited or bound is 

illogical II. 132, 192; III. 9, 12—13; V. 136,. 
203-204, 254; VI. ti-43 ; VII. 101. 

See also Brahman. . 

ABSOLUTE STATE, behind the relative state — I. 195. 

— the idea that it is worse than the relative- state is 

absurd I. 195. 

— man has to return to this highest state I. 197 — 198, 
199. 

— is not that of inert matter I. 198. 

.4CI-L4RA. See Purity. 

JQHL4RYA (teacher of mankind), it is difficult to be 
one V. 195, 196. 

ACTION, the test for judging it II. 302. 

— is always a mixture of good and evil I. 51, 81 ; 
V. 167. 

—leads to inaction I. 38. 

— its tendency to influence similar minds I. 79 — 80. 
— must- bear fruit I. 80 ; VII. 18. 
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ADEN VII. 325—326. 

ADHI1C4RIV4DA, its origin and its evils V. 190 — 192 ; 
VII. 118. 

ADVAITA 4SHRAMA, Mayavati, its aims and objects 
V. 339. 

ADVAITA VEDANTA, the last word of religion I. 12, 
340 ; VI. 375. 

— based on the Upanishads I. 361. 

— teaches the oneness of existence I. 361, 363, 373, 
401—402; II. 295 , 458—459; V. 421. 

— its explanation of the universe I. 362, 417 ; II. 

248—249 ; III. 341 ; V. 134—1*35, 223. 

— stands the test of science and reason I, 371, 375 ; 
II. 138, 140; UI. 184, 422, 423; V. 75. 

— is difficult to understand and so cannot appeal 

to all I. 403 ; II. 199—200, 247—248, 348. 

— why called the forest philosophy II. 138. 

— has saved India twice from materialism II. 138 — • 

139. 

— is non-destructive II. 141, 344 — 345. 

— is the only final conclusion about the universe II. 
236. 

— its idea of Mukti I. 402. 

— and Idealism I. 417—419; II. 278 % 335—336. 

— its interpretation of religion I. 419 — 420. 

— objections to its being practical answered II. 285, 
320—321, 349, 351, 353, 354; III. .424—426. 
—its utility II. 286—287; III. 110—111, 188. 

— can be realised through love II. 324 ; III. 282 ; 
VII. 85. 

— and Buddhism VII. 41 . 

— and Sankhya II. 458 — 460 ; III. 5 — 7. 

— its explanation of heaven and hell III. 22 — 23 ; 
V. 79. 

— the basis of all ethics I. 363 ; II. 82 ; III. 129. 
188 ; V. 184, 233; VI. 3 ; VII. 94. 
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— recognises no evolution of soul but only of 
Nature III. 239; 208—209. 

— different schools under it V. 134 — 135. 

— cannot be ‘true with regard to the sense-world V. 

210; VII. 89, 102. 

— and cosmology V. 223. 

— and May&vada are identical V. 242. 

— a culmination of dualism VII. 274. 

— and dualism are essentially the same and express 
the Truth from two standpoints VI. 64. 

— how people make a travesty of it VI. 77. 

— and conservation of energy VI. 184. 

— teaches strength as the only remedy for all evils 

II. 198 — 199, 201; III. 130, 160—161, 190; 

VII. 45, 89. 

— its idea in brief II. 248 — 251, 254 — 255, 354 — 356, 
400—403, 409—410, 412—413, 417-420, 455— 
460; /III. 7—11, 16, 20—26, 347—350, 417 — 
424 ; V. 54, 55, 200—203 ; VI. 60, 88. 
ADVERSITY turns us to God VII. 81, 225. 
AGNOSTICS, their position is untenable I. 199 ; IV. 
190 ; VI. 80. 

— and Positivists II. 340. 

AHANK4RA. See Ego. 

-4HL4RA. See Food. 

AHIMS4. See Non-injury. 

-4IC4SA, the primal matter, everything that has form is 
evolved out of it I. 147 ; II. 263, 433. 
AKHAND4NANDA, SW4MI VII. 108. 

ALASINGA PERUMAL VII. 315. 

ALEXANDER, and the sage II. 84 ; III. 237 
AMARN4TH VII. 127. 

AMERICA, a land of opportunities VII. 430. 
AMERICANS, their characteristics III. 310 ; V. 18, 19, 
119, 126, 151, 328; VI. 222, 226, 237, 276, 402. 
— as practical Vedantists III. 427 — 428. 
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— their clergymen get the highest salaries IV. 285. 
— are imbibing Vedantic ideas IV. 307 — 308 ; V. 
10 . 

— American women, their culture, etc. IV. 307 ; 
V. 18, 20, 22, 25;- VI. 218—220, 223, 238— 
239; VII. 123. 

— their wealth V. 9. 

— their jails V. 11. 

— and religion IV. 307 ; V. 121, 151. 

— American church- women V. 141. 

— tKe glory of their civilisation IV. 307 ; V. 153. 

— their family life VI. 218. 

— their winter and summer life VI. 221, 235. 

—their food VI. 257. 

ANAVAivlDA, mental and physical strength III. 68 ; 
IV. 9. 

ANCESTOR WORSHIP, amongst the Egyptians and 
Babylonians, etc. II. 58. 

— is based on the idea of freedom II. 127. 
ANNASATRA VII. 157. 

ANTAHKARANA, what constitutes it I. 201 ; III. 403. 
— an instrument with the Jiva III. 334. 

— the psychological term for mind III. 401. 
ANUDDHARSHA, avoidance of excessive mirth III. 
69; IV. 9. 

ANUMWNA, inference I. 204. 

APARIGRAHA, non-receiving of , gifts — why it should 
be practised I. 190 ; 260. 

— its fruit I. 263. 

^PTA— who is such I. 205 ; VII. 62. 

A PTAV4KYAM I. 204. 

ARABIA VII. 329—330. 

ARABS, their conquest of the world V. 410, 411, 430. 
ARCH/EOLOGY VII. 345. 

ARJUNA, his cowardice I. 36 — 37 ; IV. 104. 

— doubts as to his historicity IV. 101. 
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— why he killed Bhishma and Drona V. 175 — 176. 
ART, its degeneration in India IV. 270. 

— its development in India VII. 199. 

— what it should represent IV. 230 ; V. 186, VII. 
199. 

—in India IV. 192—193 ; VI. 72. 

— in Greece — an imitation of Nature V. 185 ; VI. 
72. 

— history of Greek art VII. 384 — 386. 

—in the East and the West V. 288—290 ; VI. 127 ; 
VII. 200. 

— and utility V. 290. 

— in the figure of Mother Kali VII. 201. 
ARUNDHATI NY^YA, III. 398 ; IV. 44. 295. 
ARYANS VII. 348. 

— their aspirations and manners, etc., as portrayed 
in the Samhitas I. 343 ; IV. 208—209. 

— their ideals III. 408. 

— various theories regarding their original home 

III. 293 ; IV. 333. 

— their strictness in imparting knowledge V. 239. 
— which modern castes and races are such V. 
367—368. 

— their dress V. 401 — 402. 

— wrong view of Oriental sholars about their occu- 
pation of India V. 436 — 437. 

— their civilisation based on Varnashrama or con- 
quest of competition and strife in Nature V. 
435—439. 

— first conceived a soul and then God VI. 1. 

— evolution of their conception of soul VI. 17 — 20. 
— their assimilation of various races in India VI. 
130. 

^SANA, posture I, 137—138, 191, 266; VI. 55'; VII. 

66 . 

ASHRAM AS I. 40. 
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ASOKA, his inscriptions I. 389 — 390. 

— why named Dharmasoka IV. 372, 374. 

— enjoins non-killing V. 384. 

ASTEYAM, non-covetousness I. 190. 

— its fruit I. 263. 

ATAVISM IV. 122—123 ; V. 176. 

ATHEISTS, majority of mankind sore such II. 164. 

— V edantic definition of it II. 292, 299 ; VI. 1 1 . 

— the real atheist III. 15. 

ATHENS VII. 383. 

.4TMAN (SOUL, SELF). Proof of its existence I. 6, 
299, 301, 329, 393 ; II. 215, 216, 266, 422—423; 
V. 241. 

—Its nature I. 7, 8, 9, 383, 420 ; II. 183, 216—218, 
231—235, 275, 277, 406, 407, 426; III. 126, 
128, 284, 375, 376, 407, 409 ; IV. 186 ; V. 54— 
55, 102, 184, 212; VI. 50, 59; VII. 32, 59, 68, 
94, 251 . 

— how it became bound I. 8; II. 196; III. 374. 

— exists in all and is divine II. 237 ; VI. 412. 

— conceptions of it in various religions and races 

I. 316—317; II. 58; III. 436; IV. 205, 209- 
210; VI. 16—20, 23, 51. 

— this idea common to all religions and nations I. 

320 ; IV. 204. 

— is the underlying basis of everything I. 373 ; II. 
168, 182, 183, 235, 236, 303 ; V. 201 ; VII. 16, 
71, 72, 73. 

— everything known in said through It VII. 91. 

— to manifest It is religion I. 419. 

' —is beyond duality II. 77—78, 183 ; III. 126, 394. 
401 ; IV. 202 ; V. 202—203 ; VII. 11. 

— who can attain It and who cannot II. 169, 407 — 
408. 

— Advaitist conception of It II. 250 — 255 ; III. 405, 
416. 
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— how it becomes free II. 256 258. 

— Personal identity not a strong proof of its exist- 
ence II. 340—341. 

— a contradiction of freedom and bondage with 
respect to it II. 395 — 397. 

— is not attained by argumentation, etc. II. 406 ; 
III. 35, 345. 

— the means to attain It II. 409. 

— Yajnavalkya on It II. 415 — 416. 

— Its immortality IV. 199 — 202. 

— Nature evolves but Atman is manifested VI. 21 — 22, 
94. 

— is revealed when the lower self is cast off VI. 429. 
ATOMISTS, their theory of Nature II. 240. 

— why their theory is untenable II. 440. 
ATTACHMENT, how to give it up with respect to work 

I. 100. 

— explained I. 239. 

— is the cause of all sorrow II. 2 ; IV. 4. 
AUSTRIA, the cause of her decay VII. 371. 
AUSTRIAN DYNASTY VII. 367—368. 

AVADHUTA GIT.4 VII. 70—72. 

AVAT/4RAV<4DA. See Incarnation. 

AVERSION, defined I. 239. 

AVID Y A . See Ignorance . 

AVYAKTAM, the unmanifested state of Nature I. 211, 

II. 431. 

BABYLONIANS, their mythology I. 346 ; VII. 350. 

— their idea of a soul II. 58 ; HI. 436 ; VI. 16. 

— their tribal gods I. 320; III. 112, 185. 

BAPTISM, is Buddhistic VII. 69. 

— Its significance VII. 6. 

BARANAGORE monastic life VII. 246—247. 

— compared with that of Belur VII. 248. 
BARROWS, DR. III. 182, 217 ; V. 93—94. 
BATTLE-SHIP VII. 298. 
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BAY OF BENGAL VII. 287. 

BELUR MATH, its aims and objects V. 338 ; VIE 
113—114, 155—159, 160. 

— its monks VII. 183. 

— and Guru-worship VII. 443. 

BENARES V. 340—341 ; VI. 173. 

BENGAL— its beauty VII. 285. 

— its lack of a spirit of research VII. 353. 
BENGALEES, an imaginative people III. 318. 

— their responsibility III. 318, 320, 445 ; IV, 296, 
298—299. - 

— their neglect of Vedic study IV. 282 ; VI. 172l 
— Kula-Guru system among them IV. 283 ; V. 294. 
— their neglect of renunciation IV. 284. 

— their language V. 186 — 187 ; VI. 160 — 163 ; 
VII. 132. 

— the evil effects of Vaishnavism among them 

V. 260-261. 

— why the East Bengal people are healthier V. 318. 
— comparison with the Irish V. 377 — 378. 

— prepare the nicest dishes V. 392 — 393. 

— their youths need improvement VII. 228 — 229. 
BESANT, MRS. III. 208, 210, 442 ; IV. 263 ; V. 85, 154. 
BHAKTA, the true Bhakta I. 193 ; III. 365 ; V. 242. 

— his renunciation results from the love of God 
III. 19, 71—72, 74— 76; VII. 43. 

— his meditation III. 27. 

— must possess great sympathy and tolerance HI. 62, 
358. 

—his prayer III. 84, 98 ; VI. 57. 

— his resignation III. 84. 

— to him God exists as Love III. 91, 92, 392. 

— his unworldly love III. 99. 

BHAKTI, its stages II. 38 ; VI. 56. 

— defined by Narada III. 31 ; VII. 6 ; by Vyasa 
III. 32; 36 ; by Vedantic commentators HI- 
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34—36 ; VII. 55 ; by Bhoja III. 35 ; by Sandilya 

III. 36, 357 ; by Prahlada III. 36 ; IV. 1. 

— preparatory and supreme III. 33, 43. 

— preparation necessary to attain it III. 64 — 69 ; 

IV. 1—9 ; V. 238 ; VI. 88 ; VII. 7—8, 36. 

— the first steps IV. 10 — 19, 37. 

— supreme III. 72, 76, 82 , 85—86, 90, 92, 363—364 ; 

V. 252 ; VI. 82. 

— requires all feelings to be devoted to God III. 73, 
78 ; IV. 1 ; VII. 81—82. 

— human representations of divine love (Sh&nta, 
Dasya, Sakhya, Vsitsalya, and Madhura) III. 
92—98, 364; VI. 78, 108. 

—Madhura Bhakti II. 52—53; III. 95—98; not 
meant for all III. 259 — 260, 364; V. 260 — 261* 
304. 

— leads from dualism to Advaitism II. 53 ; III. 99. 

— is easier than Jnanam III. 357 ; VII. 42. 

— purifies the mind III. 358, 362. 

— and formal ceremonies IV. 31, 33 — 34. 

— not an Occidental doctrine V. 224 — 225. 

— must be tempered by Jnanam V. 253. 

— the one goal to attain VI. 232. 

— is expansion, life VI. 288. 

— its power VI. 361 . 

BHARATA, KING IV. 107. 

BHi4 RAT CHANDRA VII. 223. 

BHARTRIHARI, III. 226. 

BIBLE, its date VII. 351. 

— higher criticism VII. 353. 

— preaches that man is a degeneration II. 194. 

— its texts variously interpreted IL 361 . 

BIGOTRY VII. 19, 269. 

BILVA TREE VII. 176. 

BLESSEDNESS, the way to it II. 406. 

BLISS, supreme Bliss the goal of everything V. 309. 
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— comes through discrimination V. 310. 

— who enjoys eternal Bliss II. 154. 

BOATS, their evolution VII. 294. 

BODFL4YANA, his commentary on the Brahma-Sutras 

III. 326 ; IV. 99. 

BODY, an instrument to reach the goal I. 139. 

— is not the Self I. 140 — 141. 

— is a combination I. 256 ; IV. 202. 

— is the eternal crust of the mind I. 257. 

— how to get rid of the body-idea I. 264. 

— its “glorification” I. 284. 

— how the Yogi multiplies bodies I. 293 — 294. 
—gross and fine I. 394—395 ; II. 214, 268, 346, 422, 
436; III. 126—127, 334, 401 ; V. 228; one is 
the extension of the other I. 395. 

— body-idea the root of all evil III. 83 ; VII. 34. 

— is ever-changing III. 404. , 

— differences of physiognomy among various races 

V. 366. 

BOGESH FAMILY VII. 3231—324. 

BONDAGE, is a hallucination II. 196; III. 9; VII. 
71—82. 

— its cause III. 128 ; VII. 33. 

— some hints on it V. 331 — 333. 

BOOKS (Sacred), the worship of them IV. 40 ; its draw- 
backs and advantages IV. 40 — 41 ; V. 325 ; 
VII. 28. 

— their limited value VII. 51, 83, 87. 
BOOK-LEARNING, is no good III. 45 , 49 ; IV. 18—20 ; 

V. 286 ; VII. 46. 

BOSE, DR. J. C. VII. 362. 

BRAHMA, psychological name is Mahat III. 400. 

— holds the key to knowledge IV. 363. 
BRAHMACHARYA, explained I. 190. 

— the secret of all powers I. 263 ; V. 273, 274 ; VII. 
65, 67. 
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, — the sine qua non of spirituality IV. 250 — 251, 351. 
* . — its observance essential V. 273. 

— and memory VII. 222. 

BRAHMACHARYA ^4 SHRAM A, obedience III. 134. 
BRAHMALOKA I. 397; II. 269, 271. 

BRAHMAN, the ultimate generalisation I. 371 — 373. 

— Existence-Knowledge-Bliss Absolute II. 193 — 194 ; 
V. 301 ; VII. 72. 

— the source and goal of everything II. 258 — 259 ; 

III. 123 ; IV. 430. 

— Chhandogya Upanishad on It II. 307 — 308. 

— as first cause III. 38 ; V. 336. 

— is unknown and unknowable III. 422. 

— how to realise It IV. 425 ; V. 310 — 311. 

— the only reality VII. 32, 33, 161, 164, 195. 

— is unconditioned V. 197. 

—and Maya V. 241 , 307. 

— Bliss of Brahman V. 309. 

BRAHMAN A VII. 70. 

— is the ideal man with the Hindus III. 196, 293 — 
296; V. 144. 

— credit due to them III. 294. 

— a word to them III 207 — 208, 461 ; IV. 246. 

— the mode of life prescribed for them IV. 77, 156 — 
157. 

their claim to Brahmanahood by descent is hollow* 

IV. 256. 

the rise and fall of the Brahmana power in India. 
IV. 371 — 372 , 376 — 380 ; its good and evil IV- 
385—389. 

— as teachers are very exclusive V. 233. 

BRAHM AVi4 DIN V. 82 ; VII. 428. 

BR^HMO SAM^J III. 208 ; VII. 371. 

BREATH I. 143. 

BREATHING, why it is practised I. 162, 166 — 167. 
how it helps to control the mind VI. 37 — 38. 
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BROTHERHOOD, universal, when possible I. 390 — 391 ; 
421. 

— the idea has never been carried out I. 426 — 427. 
— already exists IL 365. 

— the fuss about it II. 377 — 378. 

— who can practise it III. 76. 

BUDDHA (GAUTAMA) I. 19—20; II. 350; III. 262— 
264; VII. 57, 116. 

— as a working Jnani I. 53 ; IV. 229. 

— preaches self-sacrifice I. 84 ; IV. 127. 

— calls himself the 25th Buddha I. 103 — 104. 

— an ideal Karma-Yogin I. 114 — 116; II. 350; IV. 
132 ; VI. 82. 

— his first sermon I. 406. 

— as a preacher of equality I. 423 — 424. 

— his teachings came through Realisation II. 61 . 

— was never persecuted II. 114. 

— conquest of temptations II. 124. 

— preached Advaitism to the masses II. 138 — 139. 

— preached the highest moral ideals II. 143, 

— his love for the world II. 321. 

— on metaphysical discussion III. 254. 

— defects in his work III. 263 — 265. 

— preached in the popular language III. 290 — 291 . 

— his message IV. 127 — 128. 

— preached against caste, rituals, etc. IV. 131 ; V. 

156, 232; VI. 132; VII. 37. 

— a marvellous organiser V. 159. 

— influence of Vedanta on him V. 233. 

— denies God and Vedas VI. 86 ; VII 20, 38 — 39 ; 

but preached Vedantic principles to all VI. 194. 
— and Sankara VI. 195. 

— on the cause of misery VI. 294. 

BUDDHI, the determining faculty I. 201 ; II. 266, 436. 
BUDDHISM, and its relation to Hinduism I. 19 — 21 ; V. 
112—113. 
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— the cause of its quick spread and decay m India. 

I. 20—21 ; II. 139, 344 ; III. 217, 223, 263—265, 
291, 323 ; IV. 272 ; V. 240, 357—358; VI. 133 
—135. 

— destroyed privilege I. 423. 

— looks not to Unity but to phenomena I. 430 — 431. 
— influence of Vedanta on it III. 230 ; IV. 280 ; 
V. 112. 

— led to idolatry in India III. 264 ; V. 240 ; VII. 19. 
— as missionary VII. 37. 41 . 

— put down priestcraft and ceremonials IV. 271, 376. 
— made a travesty of monasticism V. 114, 240. 

— its influence in Indian life V. 156, 235. 

— the religion of monks V. 159 — 160. 

— and Vedanta ; differences V. 207 — 208. 

— its doctrine of Ahirpsa and its effects on India 
V. 317—318: 

— a gigantic social movement V. 235. 

— preached Moksha to all and brought corruption 

V. 350, 356. 

— its essence was absorbed by Hinduism VI. 70. 

— a popular religion under the Mauryas VI. 133. 

— its decline gave rise to Tantrika rites VI. 194. 

— Its Northern and Southern Schools VI. 194 ; VII. 
92 ; 322. 

— its present degradation in India VII. 435. 

— the cause of its present degradation VII. 117. 
BUDDHISTS, their denial of a soul and God, or 
Kshanika-Vijnanavada II. 272 — 273 , 330, 339 — 
341 ; III. 404, 410-413; VI. 61, 85. 

— how answered by Advaita II. 274 — 276, 330, 341 — 
342; III. 404—405, 415—417; VI. 61. 

— and Idealists IV. 185. 

— their doctrine of the rooting out of desire V. 111. 
— their missionary activities V. 121. 
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— had no caste: its evil V. 232 — 233. 

— in Ceylon VII. 318 — 319. 

BULGARIA VII. 373. 

CABINS VII. 304. 

CALVE, MADAME VII. 355, 356—357. 

CASTE, none in religion but only in society I. 20; 

III. 132 ; V. 19, 235. 

— why it is a necessity III. 132 — 133, 245 ; IV. 245 ; 
V. 439. 

— the conception underlying it III. 195, 197, 199, 
293—296 ; IV. 317 ; V. 144, 292—293 ; VI. 177. 
— solution of the caste question , III. 197, 291, 295 — 
296, 298 ; IV. 244 ; V. 19, 128, 322, 359. 

— breaks competition III. 205. 

— exclusiveness among castes III. 296. 

— the four castes do not exist in India now III. 339 — 
340. 

— how it differs from the social institutions of other 
nations IV. 243. 

— a continuous fusion of the four castes in India 

IV. 244. 

— the four castes are found in all societies and rule 
in succession IV. 382 — 385 ; VI. 342 — 343. 

— the good it has done V. 144, 231. 

— is variable V. 293. 

— prejudices in food V. 321. 

— is a bondage, the root of differences VI. 355. 
CAUSATION, a dependent existence II, 135. 

— exists only in the phenomenal world II. 131, 1 32* 
336 ; V. 183. 

— is eternal II. 206. 

CAUSE, defined II. 440. 

CEYLON, Buddhist inhabitants VII. 318 — 319. 

— Buddhist and Hindu inhabitants VII. 320. 

— Buddhist scriptures VII. 321. 



[ 15 ] 

CHAITANYA DEVA, the great preacher of Love 

III. 219, 266 — 267, 290, 325 ; IV. 283 ; V. 196. 
— why his movement failed III. 290; V. 260 — 261. 
— his influence in India IV. 283. 

-r-his teaching “ Love to God and compassion to 
Jiva ” V. 102. 

— his renunciation and love V. 260 ; VI. 89. 
CHARACTER, defined I. 25, 28, 52. 

— influenced by misery and happiness I. 25. 

— criterion for judging it I. 27. 

— and Karma I. 28. 

— how it becomes good or bad I. 52, 208. 

— we must build it up I. 208 ; II. 355 ; IV. 224. 

— the best character is one of harmony III. 33 ; V. 
238. 

—its value VII. 419. 

CHARITY III, 304—305 ; IV 8. 

CHi4RV^4KAS, their philosophy I. 329, 347 ; II. 114 — 
115; VII. 29. 

CHASTITY, is all-conquering I. 65 ; V. 416. 

— is the life of a nation II. 100. 

; — condition necessary for its perfection V. 114. 
CHICAGO FAIR, V. 9, 11. 

CHINESE, their religion based on ancestor-worship II. 58. 
— their extreme poverty V. 5. 

— their women V. 6. 

— their temples V. 6. 

— their past greatness V. 129. 

— the cause of their downfall V. 129. 

— their food, etc. V. 396. , 

— are the teachers of civilisation in dress V. 403. • 

— their morality very strict V. 404 — 405. 

— their feeling against Christian missionaries V. 405. 
CHITTA (mind-stuff), its vrittis I. 201 — 203 ; III. 402 ; 

IV. 45. 

— we identify ourselves with these, hence our misery 

2 
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I. 204 ; their number I. 204 ; bow controlled 
I. 207, 222 ; vrittis when controlled store up 
energy I. 223. 

— its various manifestations I. 203. 

— when calm 1 it reflects the soul I. 203. 

— and Prana I. 224. 

— is the storehouse of knowledge I. 268* 

— its changes according to form, time and state 
explain corresponding changes in matter and 
the organs I. 274. 

• — is desireless in Samadhi I. 294. 

— its constituents III. 402. 

CHRIST, a Bhakta I. 53. 

— believed in reincarnation I. 319. 

— the source of his great strength I. 380 ; IV. 30 — 31. 
— teaches equality among men I. 428. 

— his teachings I. 342 ; II. 143 ; IV. 128, 140 142. 
— his unselfishness II. 5. 

— his historicity VII. 352 — 353. 

' — preaches renunciation II. 99 ; IV. 145. 

— preached dualism to the masses and non-dualism 
to his disciples II. 142 — 143, 351 ; IV. 144. 

— looked at differently by different sections IV. 49. 
— on prayer IV. 54. 

— his glory lies in his spiritual message and not in 
miracles IV. 30 — 31. 

— tKe energy he infused is still working IV. 134 — 135. 
— the society in which he was bom IV. 136. 

— a true Oriental IV. 140 — 141. 

— his message: renounce and realise IV. 142 — 145. 
— his conception of God IV. 144. 

— taught no personality IV. 1 46— r 147. 

—his defect V. 356—357 ; VII. 75. 

— want of faith in him now VI. 46, 

— Notovitch’s Life of Christ VI. 322. 

— Christ as an incarnation VII. 1, 2. 
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CHRISTIAN SCIENTISTS, VI. 230—232, 236—237. 

CHRISTIANITY, is imperfectly understood by the West 
1. 319. 

— its central idea — spirituality II. 370. 

— image-worship in it III. 61, 362 ; IV. 42. 

— Greek and Roman influences on it III. 217. 

* — in India VII. 41, 

— its debt to Indian thought I. 389 ; III. 275 ; and 
to Buddhism VI. 74 ; and Hinduism IV. 1 84* 
186 ; VI. 64, 73. 

— a word to Christians V. 220. 

— and civilisation V. 433 — 434. 

— its idea of a soul VI . 51. 

— with it practical religion is doing work, which is a 
failure VI. 67. 

— has failed to appreciate Solomon’s love for God 
VI. 82. 

— how it spread VII. 41. 

CIVILISATION, defined V. 232. 

— is ancient II. 27. 

— has spread from race to race II. 28. 

— progress of civilisation V. 422 — 433. 

— strictly speaking has not yet begun III. 114. 

— religion its basis V. 122, 132. 

—test for it IV. 196, 230 ; VI. 417. 

—Egyptian and Babylonian oldest VII. 348. 
—Christian, Mohammedan and Aryan: their merits 
and demerits V. 433—439. 

— Mohammedan V. 410, 430 — 435. 

Western, the outcome of Greek civilisation : its 
watchword and method III. 441 ; V. 433 ; i s a 
failure III. 149, 158, 179, 277, 380 ; V 232 327 
COLOMBO VII. 321. 

COMPANY, its effects I.' 220 ; VII. 8. 
CONCENTRATION, the only means of gaining know- 
ledge I. 130; II 388 ; VI. 90. 
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— different kinds I. 272. 

— when perfect the idea of time vanishes I. 273. 

— makes all the difference between man and man, 
and between men and animals VI. 35. 

— we love things on which we concentrate our minds 
and conversely VI. 35. . 

— only way to realisation VII. 57. 

— is aided by external objects VI. 441, and impeded 
by Samskaras VI. 442. 

— brings on powers, which it is dangerous to utilise 

VI. 442. 

CONSCIOUSNESS, explained II. 33. 

— is not identical with being but a part of it. 

III. 253 ; IV. 191. 

— its sign VI. 408. 

CONSCRIPTION VII. 374. 

CONSTANTINOPLE VII. 380. 

COSMIC MATTER, its reality V. 236. 

COTTON, Sir Henry VII. 207. 

CREATION, and Creator, their relation I. 5- 

— the Hindu Conception of it is different from the 
Western I. 13, 359; II. 245—246; III. 399; 
V. 237 ; VII. 10. 

—out of the Word I. 72; III. 57; VI. 451-453 ; 

this is realised in Samadhi VI. 454. 

— out of Akasa and Prana I. 147 — 148, 359, 394 — 
395 ; II. 264—265, 433-434 ; III. 399. 

—is eternal I, 317 ; II. 425 ; III. 122—123 ; VII. 5- 
6, 10, 33. 

— its beginning means only that of a cycle I. 317 ; 
III. 123. 

— its cause as explained in Hindu scriptures I. 350.^ 
— cannot come out of non-existence I. 297, 416 ; 

II. 423—425. ** 

— is the apparent evolution of Brahman I. 416. 

— its process IV. 430 ; VI. 152. 
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— is phenomenal VII. 226. 

CRITICISM, external and internal VII. 344. 

CUSTOMS, the sway of petty VII. 171. 

CYCLES (Kalpa) II. 434. 

— its theory I. 359 ; II. 75, 206 — 207, 239 240, 425, 
432. 

04DU III. 219 ; IV. ,281. 

DAITYAS, IV. 111. 

DAMA I. 405. 

DA SY A-BH AKTI . See under Bhakti. 

DAVY, SIR HUMPHRY, his experiment I. 151—152 ; 
III. 21—22. 

DAY^NANDA, SW.4MI, on the Vedas V. 99. 

— on the position of Hindu Women regarding 
worship V. 159. 

— takes Bodhayana as his authority III. 326. 
DEATH, explained I. 7 ; III. 23 ; V. 198 ; 237. 

— who conquer it II. 170 ; and how V. 246. 

— constant thought of it is beneficial V. 244 — 245- 
DECK PASSENGERS VII. 303. 

DESIGN THEORY, untenable I. 352 r VI. 63—64 ; 
VII. 56. 

DESIRES, cause of misery I. 186, 243 ; II. 147 ; IV. 36 ; 
VII. 64. 

— manifest themselves according to environments 

I. 295. 

— subside and reappear I. 296. , 

— how they vanish I. 296 — 297. 

— are endless and never satisfied by enjoyment 

II. 100; IV. 37; V, 331. 

— giving them up: what it means II. 147 — 148, 261, 
— obscure the vision of Truth II. 161 ; VII. 81. 

— are signs of imperfection II. 261 . 

— are created by want which can surely be fulfilled 

V. 177—178. 

— of heaven are desires for enjoyment VII. 82. 
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DESTRUCTION, what it means II. 205, 426, 441 . 
DEUSSEN, PAUL IV. 218—223. 

DEVAS, conceptions about them I. 215, 343 344 ; 

II. 105, 176, 243 ; III. 127 ; V. 211 ; VI. 52. 

— have to be born as man when their good deeds 
are exhausted I. 397 ; their way of return I. 398, 
— they acquire no fresh Karma I. 398. 

— worshipping them cannot confer Bhakti or Mukti 

III. 60. 

DEVAY^NA I. 396; II. 269—271, 312—313. 

— Advaitist explanation of it V. 79. 

DHARMA, defined V. 349. 

— its ancient adherents V. 350. 

— the Path of Dharma V. 351 — 354. 

— Svadharma or Jati-dharma V. 358. 

DFL4RAN4 , its explanation and how to practise it I. 

175, 191, 270. 

DHARMAP^LA V. 21. 

DHY./4NA. See Meditation. 

DIFFERENCES among beings are not of kind but of 
degree I. 329 ; II. 297. 

DISCRIMINATION, what it means I. 410—411; IV. 
4 — 5. 

— destroys ignorance and helps to realise Brahman 

I. 258; V. 310. 

— how to make it strong I. 286 — 387. 

— the saving knowledge I. 288. 

DISEASE, its cause I. 155. 

DIVINITY, latent in all beings I. 363 ; III. 284, 407, 
409 ; this idea is expressing itself variously 
III. 239—240. 

DON’T TOUCHISM. See under India : the cause of her 
degeneration. 

DRAMA VII. 395. 

DRAVIDIANS VII. 50, 347. 
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DREAMS, the idea of immortality comes through them 
II. *59—60. 

— perception in dreams I. 163, 207. 

DRESS, some styles VII. 330. 

DUALISTS, are conservative II. 142.' 

— number most in India II. 141, 241. 

— their conception of a Personal God II. 142, 240 ; 
V. 192. 

— their conception of good and evil absurd II. 177. 
— nearly all religions are dualistic II. 241. 

—refuted by Buddhists II. 339—341 ; III. 410—414. 
DUTY, ideas of it vary I. 35, 61 — 62. 

— one’s own duty is the best I. 39. 

— of one is not that of another I. 45. 

— well done prepares us for greater work I. 64, 66 ; 
V. 167. 

— the manner of its execution and not its nature 
makes a man great I. 64 ; V. 166 — 167, 

— its philosophy I. 64, 69 ; VI. 84. 

— becomes sweet through love I. 65. 

— is always sacred I. 68 ; V. 167. 

— well performed leads to highest perfection I. 69. 
— true duty is to work for God I. 1 01. 

— popular notion of it a curse I. 101 ; V. 72, 377 ; 
VII. 46, 90. 

DVAITA PHILOSOPHY, its conception in brief 

I. 393, 395—399; II. 240-245, 268—271, 346— 
347; III. 341. 

— teaches weakness II. 198, 201. 

EAST AND WEST, a contrast in their conceptions of 
God, Nature, life, religion and ideals I. 432 ; 

II. 185—187, 359—360; III. 181, i84, 205, 
310—311, <330, 341—343, 355, 375, 417, 459; 
IV. 10, 71, 73, 139—140, 150—152, 162—163, 
251, 268, 291, 335 ; V. 107, 122—123, 125, 230, 
349, 373, 380, 416, 421. 
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— both are practical but in different spheres II. 187 ; 

IV. 153, 157. 

— theiir varying ideas of civilisation III. 179 — 180 ; 

V. 433—439. 

— their ideas of nobility III. 196 ; IV. 156, 243. 

— both have social evils III. 213. 

— differences in psychological and metaphysical ideas 

III. 334—335. 

— religion is the bond of unity in the East IV. 139. 
— how they view each other V. 344 — 346. 

— on art V. 289 — 290. 

— on mercy V. 230. 

— on music V. 277, 279. 

—their dress V. 290, 370—372, 407. 

— their features V. 368. 

— their health V. 369. 

— their external cleanliness and grace V. 373 — 381. 
— their food V. 393 — 400. 

—their manners and etiquette V. 405 — 407 ; VII. 315. 
EAST BENGAL VII. 205—206. 

* — its people VII. 207. 

EDUCATION, defined IV. 304, 423 ; V. 161. 

— its true method IV, 52 — 53 ; V. 282. 

— through communion with Nature V. 285. 

— its essence is concentration VI, 36 — 37. 

—its test VII. 145. 

EFFECT, is but the cause in a grosser form and returns 
to the cause II. 205, 228 ; VI. 91. 

EGOISM, defined I. 238. 

— is material L 294 ; II. 442. 

— its place in Sankhya Cosmology II. 442. 

— ego consciousness is the basis of virtue and vice 

VI. 429. 

EGYPT VII. 328—329. 

EGYPTIANS, their idea of a soul II. 58 ; IV. 205 — 207, 
210 ; VI: 16. 
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ELECTRICITY I. 161. 

EMERSON, and -the Gita IV. 91. 

EMIGRATION, certificate VII. 300. 

ENGLAND, the state of society in it II. 179. 

—her greatness III. 223, 275, 441 ; IV. 384, 385 ; 
V. 130. 

— spread of Ved&nta V. 1 41, 152. 

— needs a spiritual basis for all the social activities 

V. 142. 

— her temperament is Rajasika V, 269. 

— position of religion VI. 306. 

ENGLISHMEN, have faith in themselves III. 224, 243. 
— cause of misunderstanding between them and 

■ Indians III. 310—311. 

— their national characteristics III, 311 — 312, 430 ; 

V. 119, 142, 151, 361 ; VI. 330, 338, 346, 402. 

— are ready for renunciation V. 151. 

ENJOYMENT, not the goal I. 86. 

— the path of enjoyment II. 161, 405. 
ENVIRONMENTS, have to be conquered II. 137. 

— their influence upon man II. 446. 

EQUALITY, a phantom I. Ill— 1 12 ; II. 378—379. 

— the idea of it a great motive power for work I. 113* 
— the theory has to be put into practice I. 426. 
ETHICS, the metaphysical truth underlying it I. 383, 
388-389; II. 82, 252 ; III. 188—189 ; VI. 3-4. 

— aims at absolute equality which is an impossibility 

I. 431—433. 

— can at least put down privilege I. 4?5. 

— its method not a positive one II. 33 — 34. 

— its laws analysed V- 335. 

ETHNOLOGY VII. 346. 

EUROPE, troubles in travels through VII. 365. 
EUROPEANS, the evolution of their civilisation V. 428 — 
429, 431 — 432 ; its means — the sword V. 435* 
438—439. 
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— their Feudal system V. 432. 

— their art VI. I . 

— their dinner in eastern eyes VII. 280. 

— origin of the modem European races V. 429. 

— religious and race unity among them VII. 371. 

— their fatal monotony of style VII. 372. 

EVIL, multiplies evil I. 80. 

— permeates life II. 144 ; III. 214 ; VII. 10. 

— its genesis according to Ved&nta II. 353. 

— caused by clinging to life VII, 91. 

— is always subjective VI. 95. 

— its meaning V. 180. 

— its remedy II. 144 — 145 ; III. 193 ; VII. 32. 
EVOLUTION, according to Patanjali I. 156 ; III/ 406 — 
407 ; V. 205—206,-222. 

— modem theory untenable I. 292 — 293 ; II. 75, 
173— 174, 207—209, 227—229; III. 406—407; 
V. 182—183. 

— its current doctrine not applicable to the human 
kingdom VII. 151 — 152. 

— applies only to matter and not to spirit II. 81 . 

— its two factors put metaphysically II. 136 — 137. 
— does not depend on competition and struggle 

I. 292; II. 351 ; V. 205; VII. 151. 

—its theory in East and West V. 421. 

EXISTENCE, as limited by name and form is under law 

I. 93. 

— the most universal concept I. 369 ; II. 379. 

—is one II. 31 ; III. 188, 241 ; V. 199—200, 253; 
the background of all diversity II. 156 — 157 ; 
how this can be realised III. 25 — 27 . 
EXPERIENCE, the only way to knowledge I. 97, 125 ; 

II. 220—221, 226. 

EXPRESSION, is degeneration VII. 15. 

FAITH, in oneself is the only remedy for many evils 
I. 36 ; II. 292, 298—299 ; III. 190, 320, 376. 
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— cure I. 154—155, 171. 

— dangers of it IV. 302 ; VI, 456. 

— in God essential VII. 67. 

— in Guru should not be blind VII. 84. 

— intellectual faith also necessary V. 172. 
FANATICISM, its evil effects I. 2 — 3; II. 101, 116; 
III. 44. 

— the cause of misery and uncharitableness I. 63, 77, 
78 ; II. 375 ; VII. 26. 

— its cause II. 106, 348, 375 ; III. 32 — 33, 218 ; 
VI. 5, 6, 103—104. 

— its various forms V. 169 — 172 ; VII. 26. 

— may spread religion but ultimately does harm 

V. 195. 

FATE, every man the maker of his own fate II. 224, 242. 
FEAR causes misery III. 320 ; IV. 105. 

— its cause and remedy I. 363 ; II. 236 ; III. 11, 25, 
160, 416. 

— must be discarded VII. 47. 

FINE, all power is really in the fine II. 16 — 17. 

— is the cause of the gross II. 205, 434 — 435 \ HI* 400; 
V. 182. 

FOOD VII. 17, 397. 

— its effect on the mind I. 136 ; IV. 2. 

— its influence on spirituality III. 337 ; V. 381 — 382. 
— how it becomes impure III. 64, 337 — 338, 360, 
390—391 ; IV. 2—3 ; V. 320, 381—382 ; dangers 
of carrying these injunctions too far HI. 66, 361, 
390—391 ; V. 320—321. 

—meat-eating IV. 305, 419—420; V. 317, 318—319, 
383 — 385 ; its results VII. 26. 

— vegetarianism IV. 419 — 420. 

— controversy on food V. 385 — 387. 

— general hints on food and drinking water V. 291, 
387—393. 

— on board steam-ship VII. 305. 
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— for Sannyasins VII.. 208. 

FORBEARANCE I. 65. 

FORCE, is destructible II. 231. 

FORMS, are ephemeral II. 254. 

— are eternal only recurrently II. 229 — 230. 

— and names make up the phenomenal world 1 . 362; 
II/ 274— 276; HI. 419—420; V. 80, 200, 214. 
FRANCE, the home of liberty V. 360, 413. 

— the arena of work in Europe V. 409. 

— French society V. 414 — 415. 

— the French Revolution V. 418 — 420. 

FRANKS, their characteristics V. 360, 362, 409 — 410, 
412, 414—415. 

— their absolute dominion over Europe V. 410. 

— the influence of the Renaissance over them V. 411. 
FREEDOM, is attaining sameness I. 425. 

—the goal of all I. 53, 97, 106—107, 332, 339, 421 ; 
II. 127 ; V. 216 ; VI. 59 ; Bible on this point 

I. 339. 

—way to it I. 95—97, 336; IV. 274; V. 339; VII. 90. 

— the groundwork of all religion and ethics I. 107, 

332; II. 127. 

— and bondage inter-dependent I. 254 ; V. 218. 

— struggle for it is the sign of life I. 333 — 334; II. 397. 
— belief in it VII. 46. 

— is loved even by the savages I. 335. 

— is gained by conquering Nature I. 337 — 340 ; 

II. 103—104; V. 214—217, 337; VI. 65—66. 

— is unchangeability I. 417 ; IV. 202. 

— a constant urge in man II. 125 — 127. 

— yearning for it VII. 433, 439. 

— is in our very nature II. 195 — 196 ; IV. 201. 

—why we struggle for it II. 259. 

— search for God implies search for Freedom II. 398. 
— can never be within Maya VII. 17 — 18. 

FUTURE, how possible to read II. 230 ; VII. 85. 
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GANGES, its holy influence VII. 282. 

— its scenery VII. 286. 

— its shiftings VII. 289. 

— and the Gita VII. 283. 

GANGETIC VALLEY, and good singers VII. 262. 
G-4YATRI L 191. 

GERMAN PHILOSOPHERS, their attempt at a new 
philosophy II. 99, 172 ; III. 342. 

— on reincarnation, IV. 212 — 213. 

— their theory of the will V. 208. 

GERMANY, and France compared VII. 363 — 364. 

— its importance VII. 364. 

GIFTS, three kinds of them I. 50 ; III. 133, 167, 221 ; 
V. 195 ; VII. 157—158. 

— receiving them degenerates the mind I. 260. 

— results of their non-acceptance I. 263. 

GIRISH CH. GHOSH VI. 454—456 ; VII. 107, 224, 269. 
GIRNAR MOUNT IV. 235. 

GIT/i, its catholicity I. 2, 16 ; II. 106. 

—on Karma-Yoga I. 29, 31 ; II. 290—291 ; V. 

175— 176 ; VI. 395. 

— and non-resistance I. 36. 

— and duty I. 62. 

— on non-attachment I. 51, 85 — 86 ; II. 2 ; IV. 124 ; 
V. 174. 

— and work without motive I. 114. 

— on equality I. 424 ; III. 193. 

— the best commentary on Vedanta II. 290 ; III. 
261—263, 396 ; VII. 55. 

— on personal and impersonal aspects of God III. 77. 
— its authorship IV. 98 — 99. 

— its historicity IV. 99 — 101, 

— its originality IV. 102 — 104 ; V. 174. 

— teaches strength and manliness IV. 104 — 106. 
—its age IV. 361—362; V. 174. 

— its teachings compromised in this age V. 191. 
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— on the paths of Moksha and Dharma V. 353 — 354. 
GOD, proof of His existence I. 11 ; II. 44—45, 423. 

— faith in Him natural I. 20, 333. 

— in Sankhya and Yoga I. 214 — 217. 

— in Him all contradictions meet I. 337 — 338 ; VI. 82. 
— evolution of the conception of God I. 320 322 ; 
II, 107—117, 127—128; 252, 399 ; III. 420, 421 ; 
IV. 143—144 ; VII. 396. 

— as embodiment of freedom and love L 335 — 337 ; 

II. 398; V. 216; VII. 3. 

— in Vedanta I. 336 ; II. 143. 

— in Him we are all one I. 338 — 340 ; V. 55. 

— monotheistic ideas rejected by the Hindus I. 345 — 
349. 

— in Mohammedanism VII. 38. 

— manifests through His creatures VII. 245. 

— as seen through the senses is matter I. 374. 

— Personal, cannot be accepted universally I. 370, 
375, II. 112—113, 156, 328—331. 

— Personal and Impersonal I. 375; II. 103, 317 — 
318. III. 128—129, 257—258, 335 ; VII. 3. 19, 20, 
54, 55—56, 80. 

— Personal God the highest reading of the Imper- 
sonal I. 376 ; II. 335 ; III. 37 ; V. 193, 224. 

— Impersonal God gives a Personal God on a better 
basis I. 376—377 ; II. 331, 336, • 

— to know Personal God we must know the 
Impersonal I. 378. 

— the worship of the Impersonal is through Truth 

I. 379—380. 

—explained II, 33; V. 198—199; VII. 16, 19. 

— the idea of a Personal God exists in all religions 

II. 38. 

— perfect belief in Him creates a thirst for Him II. 46, 
— not knowable but more than known II. 133 ; 
VII. 19. 



[ 29 ] 

— Personal is anthropomorphic II. 142 ; III. 24. 

— should be seen in everything II. 146 — 147, 151 — 
153, 316. 

— cannot be realised by argument II. 162 — 163. 

— the word God is associated with many holy ideas 

II. 210. 

— merciful and impartial II. 224 ; III. 124 ; VII. 25. 
— Personal God in the Samhitas II. 317. 

— worship of a Personal God inevitable III. 53 — 55, 
251, 281, 348, 387 ; VI. 105 ; VII. 19. 

— as Beauty, Love, etc. III. 74 — 75, 96, 97, 365 ; 
IV. 318. 

— the Samashti or Cosmic Intelligence II. 209 — 210 ; 

III. 81—82 ; V. 182—183. 

— the highest ideal for man III. 89. 

— three requisites for realising Him III. 451 ; VII. 
75, 92. 

— alone is True IV. 58. 

— primitive idea of God was to identify Him with* 
Nature VI. 60. 

— as generalised Law VI. 76. 

— our own objectification VII. 27, 57. 

-as Mother VI. 112-115 ; VII. 3, 93. 

— and universe VII. 97. 

GOOD, doing good cannot be the highest motive for 
action I. 74 — 75, 109 — 110; it only helps the 
doer II. 98 ; V. 173; VI. 264. 

GOOD AND EVIL, are not different I. 375 ; II. 127, 
165, 168, 177, 418; V. 252—253 ; VII. 341. 

— belong to the relative plane I. 376. 

— differ only in degree II. 177. 

— Parsi theory about them II. 180. 

— they are balanced in the world II. 95 — 96 ; III. 214. 
— must be transcended VII. 2, 11. 

— they are constant and co-exist II. 171 — 172,. 
177— 179 ; VII. 10, 100—101. 
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GOODWIN (J. J.) IV. 324; V. 91, 92, 155. 

GOPIS, their worship of Sri Krishna III. 40—41 , 78, 282 ; 

VI. 76, 412. 

. GOVERNMENT, treatment of a conquered race by an 
absolute government IV. 406. 

GOVIND SINGH, GURU, his patriotism III. 366, 379. 
—the founder of the Sikh political organisation VI. 

137, 469. 

GRACE (Divine), descends on those who struggle and 
are pure I. 1 1 ; V. 315. 

— unconditional grace and Brahman are one V. 316. 
— and human endeavour VI. 436 — 437. 

— its meaning VII. 239 — 240. 

GREAT MEN, their advent and the - condition of the 
masses VII. 79. 

GREEKS, their mythology is abstracted Nature-worship 
II. 59. 

— their civilisation III. 269 — 270 ; its influence on 
European civilisation III'. 271, 441 ; IV. 334 ; 

VII. 343. 

— sought Truth through external nature III. 330 ; 
VI. 52. 

— why religion collapsed III. 455. 

— their racial characteristics IV. 138 — 139, 334 — 335. 
— influence of Hindu philosophy on them V. 222. 
— or Yavanas V. 367. 

—their dress V. 402—403. . 

GUNAS I. 34, 209 ; VII. 10. 11. 

— and Karma-Yoga I. 34. 

— how they bind VII. 79. 

GUNS AND RIFLES, their failure VII. 298. 

GURU, who is a real Guru III. 45 — 46, 48, 52, 345 — 346, 
390; IV. 20-25, 179; V. 184, 238; VI. 107, 
.419, 427 ; VII. 61, 68, 83, 97. 

— false Gurus III. 47. 

— transmitter of traditional teachings VII. 253. 
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— proper attitude towards him III. 52 — 53 ; IV. 25 — 
26, 173: VI. 426; VII. 83, 251. 

— alone can give true religion III. 52 — 53, 452 ; IV. 
234, 364 ; VI. 280. 

— hereditary Gurus III. 345, 390 ; VI. 419. 

— the help derived from him VI. 411 ; VII. 6, 8. 
GURUKULA LIFE VII. 156. 

HANUMWN , his steady devotion III. 64 ; VII. 24. 
HAPPINESS, is not in this world I. 82, 408 — 409 ; IV. 
426, 428. 

— is in unselfishness I. 82 ; knowledge III. 20 ; and 
attainment of oneness V. 339* 

— cannot be imparted to the world I. 109 — 110., 

— a dull reflection of God II. 167. 

— is relative and subjective II. 170; III. 19, 72; 
IV. 151. 

— and misery follows each other in turn VII. 9; 
both are infectious VII. 444. 

HANKAR DEVA VII. 207. 

HARMONIOUS DEVELOPMENT, its secret VII. 96. 
HATHA-YOGA I. 138. 

HATRED, should be avoided I. 223. 

— recoils I. 196. 

' — separates II. 302. 

— is death IV. 311. 

HEALTH, attention to it VII. 409. 

— essential in religion VII. 60. 

HEART, pure heart leads to realisation I. 412 ; II. 304 — 
305. 

— inspiration comes through it I. 412 ; III. 225. 

— is to be preferred to intellect I. 413 ; VI. 384. 

— and intellect should be combined II. 145. 
HEAVEN, is within man II. 148. 

— cannot give full satisfaction II. 158 — 159. 

— common conception of it is meaningless II. 165 — 
166, 176, 314: VI, 23. 59. 
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— our own creation III. 22 23. 

— no eternal heaven II. 313 — 314 ; III. 127 ; VII. 78. 
HELL, unknown to the Vedas I. 399. 

— our own creation III. 22 23. 

— cannot be eternal II. 316 ; III. 127 ; VII. 78. 
HELP, the psychology of it I. 73 75. 

— comes from within II. 322—323, 353, 354, 401 ; 

III. 26, 159. 

— outside help necessary for spiritual growth III. 45 ; 

IV. 19. ' 

— spiritual help can only be derived from another 

soul III. 45 ; IV. 20. 

HEREDITY, cannot explain gigantic wills I. 6, 28 ; nor 
instinct I. 240. 

— the theory refuted II. 221 — 223, 446. 

— and reincarnation II. 438 — 439. 

HEROISM VII. 269, 433. 

-HIMALAYAS, the land of the Upanishads and renun- 
ciation III. 353 ; V. 230. 

HINDUISM, its power of assimilation I. 4. 

—and Buddhism I. 21 ; V. 162 ; VII. 435. 

— every local custom is not Hinduism IIL 232, 332- 
333. 

— its common bases I. 4 — 16 ; III. 122,. 124, 1 2f 
334—335, 343—345, 372—377, 458—459. 

— in the West VII. 414. 

— its idea of God is perfect III. 154. 

— utilitarian criticism of it answered III. 180. 

— never a conquering religion III. 273 — 274; VI, 351. 
— preaches no public worship : temples are not 
churches IV. 159—160; V. 226 ; VII. 21. 

— its cardinal features II. 370 ; IV. 184—187 ; V. 

164 ; VI. 75-86. 

—its revival IV. 294—2%. 

— allows proselytisation V. 138, 163 — 165. 

— its reawakening on national lines V. 155 — 157. 
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HINDU PHILOSOPHY, is based on the Upanishads I. 
357; II. 191 ; III. 119—120, 229, 322, 395. 

— holds different views on reality of the universe II. 
1 92 — 1 93 ; but accepts in one voice the divinity 
of man II. 193 ; III. 319 ; IV. 364. , 

— different Schools of it II. 239. 

— accepts the Sankhya Psychology I. 393 ; III. 5, 327. 
— searches after universal principles III. 81. 

— its difference from other philosophies III. 319. 

— the Vedanta gains prominence III. 327. 

HINDU SCRIPTURES, the different *book$ comprising 
them III. 118, 120—122. 

— eternal and variable, Srutis and Smritis III. 173, 
248. 

— are the bqst preserved II. 189 ; III. 280. 

— compared with other scriptures III. 332 — 333. 

— on food V. 397. 

HINDUS, their catholicity and doctrine of unity in 
variety I. 1—2, 15—16, 347, 390; III. 113—115, 
186, 251, 348, 372, 384; IV. 178; V. 127. 

— with them religion is realisation I. 11; IV. 163, 288. 
— are not idolaters I. 13 — 15; IV. 289. 

— have no artificial respect for scriptures and pro- 
phets VII. 28. 

— aim at generalisations I. 148 ; II. 263 ; III. 81. 

— bold in their theories I. 346. 

— how and why their mythologies differ from others 
I. 346—347. 

— how rituals have permeated them I. 353. 

— their scholarship VII. 38. 

— their strength lies in their spirituality I. 382; II. 370. 
— become introspective I. '353, 354, 355, 383; III. 

331, 370, 394, 434, 438; VI. 1. 51—52. 

— made a science of the mind II. 12, 29. 

— discovered and rejected many scientific principles: 
its reason II. 89 — 90. 
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— various sects among them II. 238 — 239. 

— the term ‘Hindu’ has lost its meaning III. 118, 
228, 435. 

— must retire in old age III. 1 50;- IV. 107. 

— why many perverts III. 166, 294. 431 ; V. 2. 

— cannot become atheists III. 304. 

—a real Hindu III. 379—380. 

— traits of an orthodox Hindu IV. 157 — 158; V. 221. 
— why they are deductive and not inductive : its 
results V. I — 2. 

— their marriageable age V. 369. 

— are idealistic and lack in realism, VI. 72 — 73. 
HIRANYAGARBHA III. 57. | 

HISTORIC RESEARCH, its #lue IV. 101—102. 

HOLY COMPANY, its effect VII. 8. 

HOLY MOTHER VII. 415, 416, 417. 

HOLY THREAD, who are entitled to it VII. 105. 
HOME OF SERVICE, Benares, its aims and objects 

V. 340—341. 

HONGKONG V. 4—5. 

HOOGHLY VII. 282, 288. 

HOUSEHOLDER, his duties I. 40-45; V. 351—352; 

VI. 80. 

— the prop of society I. 43. 

— cannot be a religious leader V. 188. 

— and renunciation V. 313 — 314. 

HUMAN SACRIFICE, Jewish idea of VII. 70. 
HUNGARIANS VII. 373, 375, 379. 

HUNGARY VII. 379. 

HUNS V. 367. 

HYPNOTISM, evil effects I. 172— 173. 

IDEAL, need of an ideal II. 152 ; III. 89, 168 ; V. 179. 
— each man should have his own ideal I. 39 ; and 
be judged by it II. 106 ; V. 168. 

— one must realise the ideal, not idealise the real II. 

291, 296-297; IV. 141. 
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— its power over the practical and vice versa IV. 
231-233. 

— devotion to one’s own ideal necessary VII. 4 ; it 
does not mean intolerance VI. 87. 

— should not be lowered VII. 98. 

IDEALISM and REALISM VII. 19, 99. 

IGNORANCE, defined I. 238. 

— the cause of misery and bondage I. 237, 256, 287 ; 

II. 80, 83; III. 159, 240; VII. 161—162. 

— the cause of variety VII. 161 — 162. 

— binds the soul to the body I. 256. 

— when removed sets the soul free I. 257. 

— how dispelled I. 258 ; V. 329. 

ILLUSION. See Maya and Absolute. 
IMAGE-WORSHIP, its secret VII. 398. 

— versus idolatry III, 61. 

— everyone is an idolater II. 40 ; IV. 43 — 44. 

— is a necessary step for a beginner I. 14 — 15 ; III. 
61, 218, 262, 389, 460 ; IV. 34, 43, 289 ; V, 240 ; 
VII. 19. 

— common to all races III. 362 ; IV. 42. 

— leads to fanaticism IV. 42. 

IMAGINATION, its utility VII. 97. 

INCARNATIONS, and Advaita VII. 98. 

—their plan is constructive II. 116 — 117. 

— the secret of their power I. 412 ; II ; 305 ; VI. 6 — 7. 
— what are they III. 53, 55-56 ; IV. 135 ; VII. 1-6, 
197. 

— why we must worship them III. 54, 251 ; IV. 27 
—30, 117, 120—121, 136; VII. 27. 

— how to recognise them VII. 392. 

— their advent on earth III. 55 — 56; IV. 116, 150. 
— philosophy of Incarnation III. 459 ; IV. 147 — 148 ; 
V. 242. 

— their teaching is direct IV. 118. 
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— and societies act upon each other IV. 116, 1 37 — 

138. 

— each plays a single note but all of them are true 

IV. 116, 121—122, 129. 

—their faith in themselves and their mission IV. 
118—120. 

— their life a commentary on their teachings IV. 129. 
— reveal the ideal V. 305. 

— difficult to recognise them VI. 436. 

— each successive Incarnation manifests more and 
more of the Lord VI. 157. 

— their visions VII. 240. 

— their return from Samadhi VII. 138 — 140. 

— fighting prophets not the highest type of perfec- 
tion VII. 77. 

INDIA, freedom of thought and religion in it II. 114, 
366. 

— difficulties of Western workers in it VII. 440. 

— materialism in ancient India II. 138 — 139. 
—various religious sects II. 238 ; III. 229, 324 ; V. 
301—302. 

— hex? ancient kings, great thinkers II. 290 ; IV. 393. 
— her future assured VII. 181. 

—her spiritual greatness III. 105, 112, 285 ; IV. 259, 
332—333. 

—her civilisation compared with others III. 105—106. 
influence of Indian thought on the world III. 
105—106, 109—110, 138, 171. 189, 222, 273—275, 
322, 434, 440—441 ; TV. 209—210, <261. 355 ? 

V. 115, 120—121, 152, 222, 232. 

influence of her commerce on civilisation VII. 339. 
what she can give to the world III. 110 — 115, 134, 

139, 148, 171, 186—188, 238—240, 276, 317, 443 ; 

IV. 262; V. 33, 125, 146. 271. * 

the antiquity of her civilisation VII. 348. 

—she is awakening III. 146 ; IV. 275 ; V. 129—130. 
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— is first and foremost in love, spirituality, philoso- 
phy, etc. III. 147—148; IV. 259, 294. 

— why her social reform movements failed III. 
194—195, 212—216. 219 : IV. 293 ; V. 19, 37, 
249 ; VI. 419. 

— her institutions the best in the world III. 198. 

— her upper classes VII. 308. 

— who can be her patriots HI. 225. 

— Vedanta in Indian life III. 242 — 245. 

— Mohammedan conquest VII. 377 ; the good it has 
done III. 271. 

— her problems complicated III. 286 ; IV. 336. 

— her people all ‘natives* to the Government VII. 
300. 

— some types of her people VII. 311. 

— is Aryan all over III. 292. 

— her charity III. 305. 

— poverty is not a crime in it III. 311 ; V. 143, 153. 
— the poor of India VII. 243 — 245. 

— her ideals — Renunciation, Service and Moksha 
III. 344 ; IV. 72, 152, 260—262 ; V. 157, 349. 
— present state of her religion III. 439 ; V. 156, 320 — 
321. 

— Her degeneration : its causes. 

Neglect of religion III. 167, 278—279, 449; 
neglect of masses III. 191 — 192, 428—429, 432 ; 
V. 152; VI. 224-225; VII. 170-171 ; neglect 
of woman VI. 224 ; weakness and want of 
SbraddU III. 224, 241, 244, 376 ; V. 153, 249, 
270 ; VI. 126, 409 ; VII. 144, 186 ; disparity be- 
tween theory and practice V. 96 ; jealousy, party- 
spirit and want of organisation IH. 241, 298, 300 — 
301 ; IV. 246, 305; V. 43, 52, 146; VI. 223, 251 , 289, 
315, 322 ; VII. 169 ; narrowing of her view III. 
269—273, 316-317; IV. 310—311 ; V. 8, 40, 
150 ; VI. 285 — 286 ; her neglect of her past 
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■culture and institutions IV. 270, 318; V. 358 — 
359 ; fall of Kshatra spirit IV. 273 — 274 ; her 
mistaking lethargy for sattva IV. 337 — 338 ; V. 
268, 354 — 355 ; VII. 179 ; the curse of untouch- 
ability V. 2, 156 ; VI. 288 ; VII. 106, 244, 418; 
early marriages V. 288 ; anglicised spirit V. 288, 
348 — 349 ; VI. 89 ; disregard of material well- 
being III. 149—152, 157 ; V. 350—352 ; VI. 89, 
126 ; lack of originality and enterprise V. 90, 
372 — 3Z3 ; VII. 142 — 144 ; want of business 
integrity V. 84, 86 ; preaching of fear VII. 169. 

— Her regeneration : the way to it. 

Improving material condition I. 18 ; III. 149 ; IV. 
313 ; V. 269, 295 — 296 ; a combination of 
Buddhism and Hinduism I. 21 ; she has to stand 
on religion, her backbone III. 107 — 109, 137, 
146—149, 152—153, 165, 177—179, 203—204, 

220—221, 286—290, 314, 369—371, 380—384 ; IV. 
268—270, 297—298 ; V. 39, 140, 361—363 ; she 
hats to steer between superstitious orthodoxy and 
anglicised spirit ‘ III. 151—153, 172, 278 — 279, 
430 ; spread of secular and spiritual knowledge 

III. 168, 223 , 301—303 ; IV. 416; V. 145 ; VI. 
449 ; she needs strength and Shraddha through 
faith in the Atman III. 189 — 190, 224, 238, 
319—320, 376, 444-445 ; V. 247, 303—304 ; VI. 
239; love for everything Indian III. 198, 300; 
emphasising the solidarity of man and his inborn 
divinity III. 224—225, 238—245, 432 ; foreign 
travel and assimilation of the good points of 
other nations III. 272, 381—382 ; V. 2, 12, 365 ; 
restoring of caste on the original plan III. 
294 — 295 ; V. 322 ; sympathy for the masses and 
their regeneration III. 431 — 432 ; V. 14, 25 — 26, 
96, 152—153; VII. 146—149, 309; protection of 
man before that of animals VI. 405 ; liberty in 
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special matters IV. 312 — 314; V. 19, 25 ; physi- 
cal strength VII. 153; Rajas IV. 337—340; V. 5, 
44, 156—157, 304, 319, 355—356 ; VII. 132, 180, 
183, 431 ; manly ideal VII. 231 ; preaching 
religion to other nations III. 276 ; IV. 419 ; 
VI. 403 — 404 ; revival of Vedic ideals adapted to 
the times VII. 172 — 173 ; self-sacrificing men V. 
8, 12, 39, 65, 96, 143, 239—240, 248, 268, 304; 

the Brahmacharya ideal and prevention of early 
marriages V. 258 — 259 ; VI. 316 ; organisation 
and unity III. 294 ; union of Vedanta brain and 
Islam body VI. 376 ; the Gita ideal of work VI. 
413 — 415 ; true Mother-worship VII. 275. 

— Education in India . 

Ancient system of education II. 307 ; IV. 158 — 159 ; 
V. 280, 285 — 286 ; present system defective III. 
301—302 ; IV. 416—417 ; V. 247—248, 280—284, 
296 ; must be put on national lines III. 302 — 303$ 
V. 154, 161, 257, 280, 282, 285 ; must be under 
Tyagis V. 285 — 286 ; text-books for boys V. 287. 
— Women in India. 

Their ideal is Sita III. 256; IV. 71—72; VI. 
68 — 69 ; need only education to solve their 
problems V. 22—23, 159, 161, 257 ; VL 81 ; her 
position in Hindu religion and society V. 158 — 1 

160 ; VI. 68 ; Brahmacharya ideal for them V. 

161 ; their present condition V. 237; VI. 224; VII. 
212 — 213 ; the nature of education they require 
V. 258 ; VI. 444—445 , 448 ; VII. 218 ; must com- 
bine Western intellectuality with purity V. 326 ; 
their highest duty VII. 215 ; a plan of Math 
for them VII. 212, 214 — 217, 427 ; should use 
their husband's patronymics VI. 215 ; their dis- 
tinctive characteristics VI. 446; marriageable age 
of girls discussed VI. 447 — 448; women, in 
Malabar VII. 49. 
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— Masses of India. 

World’s indebtedness to them VII. 340 ; their 
thirst for information III. 147 — 148, 178 ; should 
be taught the equality of man III. 188 — 189, 
192 — 193 ; their present tyrannised condition II 
26-27; III. 191—192, 224, 428, 431 ; V. 2, II,' 
13, 23, 45, 143, 153 ; VI. 81, 224; not due to 
religion V. II — 1 2 ; the education they require 

III. 290—291 ; IV. 308 — 309, 415—416 ; V. 25, 
143, 297 ; VI. 365 ; VII. 147 ; how to spread it 
among them IV. 309, 417 — 418 ; V. 29, 296 ; VI. 
225 ; VII. 437 ; the backbone of the nation IV. 
403 ; want sympathy and education VI. 287 ; 
their self-reliance VII. 146 ; they are rising VII. 
146 ; duty of the higher classes towards them 
VII. 147 ; the evil of their neglect by the upper 

' classes VII. 148. 

— polyandry in ancient India IV. 78. 

— rules of war in ancient days IV. 89 — 90. 
—Western civilisation in India : the conflict of ideals 

IV. 154 — 155 , 340, 405, 409 — 413. 
missionary misrepresentations about her IV 197 — 

198, 290—292, 347—348 ; V. 104. 

— scholarship in ancient days IV. 219. 

— various races in India IV. 242. 

—she is now a mixed race IV. 244 — 245. . 
ignorance of Anglo-Indians regarding her IV. 343r 

V. 345^346. 

—her message to the world IV. 254—257. 

her ancient history is a fight between Kshatriyas 
and Bramanas IV. 271, 371 — 372, 376 — 380 ; 

VI. 131. 

—Greek help in science denied IV. 359 — 360. 
—kings had absolute power in ancient days IV 372— 
374, 376, 380. 

—self-government in ancient days IV. 372 375. 
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— all changes effected through religion IV. 394 — 395* 
— benefits of the British government IV. 403, 405 — 
408; V. 271. 

—the craze for prestige is useless IV. 407 — 408. 

— obstacles in her reawakening IV. 414. 

— her social problems— how they are to be worked 
out IV. 421—424; V. 11—12, 37, 44, 107—110, 
145—147. 

— some Jiints to those who work for her regeneration 

V. 20, 27—30, 32—33, 40, 47—49, 51—53, 63— 
64, 67, 70, 71, 75, 77, 80* 

— was once a missionary power V. 121, 124. 

— and England V. 125 — 126, 271 — 272. 

— heir trade V. 129. 

— famines: how to fight them V, 267. 

— her music V. 277 — 279 ; VI. 74 ; its degeneration 
III. 270. 

— lives because she had a message for the world V* 
347. 

— her arts, etc., disappearing V. 377 — 379. 

—food V. 393-400. 

— dress V. 400—404. 

— etiquette V. 406. 

— Sakti-worship V. 408. 

— her civilisation : its peculiarities V. 435 — 439 ; VI. 
418. 

— two national characteristics VI. 128 — 129. 

— heir evolution from pre-historic times VI.* 128 — 138. 
— her centres of national life were intellectual and 
spiritual and not political VI. 132. 
INDISCRIMINATION I. 206. 

INDIVIDUALITY, is only in the Infinite II. 80; 82, 344 ; 

III 347, 411-412, 416 ; V. 213 ; VII. 56. 

INDRA I. 343—344. 

— and Virochana I. 140 — 141. 

INDRIYAS. See Senses. 
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INFINITE, bound with the very idea of finite I. 433. 
— cannot be manifested through the finite II. 62, 82, 
172, 175. 

— its parts also infinite VII. 33*. 

— appears to be finite II. 192, 395 397. 

— cannot have parts II. 411, 428 — 429, 458. 

— can explain the finite III. 2. 

INGERSOLL VII. 75, 444. 

INITIATION, its significance VI. 427 — 428. 
INSPIRATION, and reason I. 185 ; VII. 89. 

— the best instrument of knowledge II. 387 ; IV. 56. 
— how it comes III. 318 ; VII. 34. 

— how to distinguish it from instinct IV. 56 ; VII. 58. 
INSTINCT, is involved reason I. 240 ; II. 220 — 221. 

— lowest instrument of knowledge II. 387, 444 ; 

IV. 56. 

— often mistaken for inspiration II. 388. 
INTELLECT, evils of its sole cultivation I. 413. 

— alone cannot take us to the goal I. 414. 

— compared to the charioteer II. 169. 
INTELLIGENCE, Sankhya and scientific views har- 
monised I. 252 — 253. 

— is a compound II. 449, 455 — 456. 

INVOLUTION, what it is II. 208, 227. 

— evolution presupposes it II. 227 — 229 ; III. 407. 
ISHTAM, the chosen ideal, application of the doctrine 
III. 64, 131—132, 358, 387—390; IV. 49—54; 

V. Ill, 225 ; VI. 104. 

ISVARA, the god of the Yogis I. 215. 

— is according to Yoga philosophy unlimited know- 
ledge I. 216. 

—defined III. 37 ; VII. 60, 64, 65, 80. 

— is real, though anthropomorphic III. 42 ; V. 196. 
— service to Isvara: what it means V. 242. 

— and liberated souls III. 38 — 40. 
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ITALY VII. 367. 

JAGANN^4TH„ once a Buddhist centre III. 264 ; VIL 
117—118. 

JAINAS, their doctrine I. 17, 85. 

—their ' debt to the Upanishads III. 230 ; IV. 280. 

— do not believe in a God but only in a soul III. 414. 
—perfect souls among them, Jinas IV. 363. 

— observe non-killing V. 384, 

— their food V. 398. 

JAMES AND MARY BANKS VII. 290. 

JAPA VII. 391. 

JAPANESE, their pleanliness V. 6. 

— are rapidly improving V. 7. 

— the secret of their greatness V. 139 — 140, 288, 290. 
— Buddhism among them V, 139. 

— their art V. 139, 290. 

— their food V. 291. 

— their mode of eating V. 396. 

JEALOUSY, condemned VII. 427. 

JEHOVAH, His conception II. 106 — 107. 

JEWS, still exist because of their spiritual force I. 382. 
— their tribal gods III. 112, 185. 

— their religion VII. 351 — 352. 

— image-worship among* them III. 362 ; IV.’ 42. 

— their condition ! when Christ was bom IV. 137. 

— their idea of a soul IV. 205. 

— their prophets VII. 352. 

— their food V. 398. 

— developed the idea of God first without any idea 
of a soul VI, 1. 

— their religion also preaches personalities VI. 5. 
J1VA, Isvara and Brahman VII. 189 — 191. 

— the Atman in bondage or the individual soul 
l 395—396 ; II. 258, 346 ; III. 334 ; VII. 55, 
64, 79, 

i 

— is the Absolute seen through MStyfi. V. 224. 
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— takes a fit body to work out; its Karma I. 7. 

— destiny after death II. 268 — 269. 

JIVANMUKTA, who he is III. 10; VI. 70; VII. 74, 
80; 95. 

— he alone does, not worship God as man III. 55, 
387 ; IV. 28. 

— his work VII. 210. 

JIVANMUKTI, what it means I. 364 ; II. 280—282 ; 
III. 10. 

JInL 4NA-K4NDA, of the Vedas teaches Eternal Truths 
III. 395—396, 456 ; VI. 156. 

JKdNAM, preparatory discipline to it I. 404 — 410. 

— the way to it in brief II. 185 , 392 — 394. 

— is to be obtained by the bravest III. II. 

— danger in the path III. 77 ; IV. 302. 

— is creedlessness V. 199. 

—and Karma VII. 195, 220. 

— reconciliation of Jnana and Bhakti V. 242, 251, 
301—302. 

— difficult to attain it VI. 212. 

JM4NI, who he is II. . 284, 392 ; V. 242. 

— his meditation III. 27 — 28. 

— his aim III. 10, 81 ; V. 246. 

— what he teaches III. 1*1 — 12. 

— who is fit to become one HI. 17 — 18. 

— his renunciation III. 19, 71. 

— should 'avoid alT weakness III. 26. 

— why he is worshipped VII. 92. 

— and other Yogis III. 27 — 28. 

JULES BOIS VII. 357. 

JUDGMENT, of others II. 25 — 26, 34. 

KABIR, a great reformer III. 219, 290. 

— against image worship III. 389. 

KAI VALYA, its meaning I. 304. 

— way to it I. 288 ; V. 166. 

KdLl, and Brahman VII. 227. 
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— Her image explained VII. 21 . 

KAUDASA VII. 286. 

1G4LIGH4T, its liberalism VII. 237. 

KAJLPA. See Cycle. 

KANT, and reason I. 199. 

— on objective world III. 341. 

— on time, space and causation VII. 48. 

KAP1LA I. 214. 289 ; II. 205, 437, 453 ; V. 222. 

—father of Hindu psychology III. 5, 327. 

—the world-wide influence of his philosophy II. 443, 
453 ; III. 327. 

KARMA (LAW OF) I. 6, 80, 92 ; II. 257, 270-271, 346 ; 
III. 124—125. 

— proof of it I. 7. 

— the way out of it I. 9. 

— only can explain gigantic wills I. 28. 

— determines what we deserve I. 29 ; VII. 102. 
KARMA-1C4 NDA, deals with rituals III. 435. 

—has almost disappeared from India III. 1 19, 324, 
455. 

—points the sublime through matter III. 393. 
—contains many Upanishadic doctrines in a germ 
state III. 395. 

— ever changing VI. 155. 

KARMA-YOGA, defined I. 60, 97—99 ; II. 389—390. 
—its ideal I. 32, 108, 113 ; II. 291. 
leads to the same goal as jnana or Bhakti I. 
84—85 . 91. 

—impossible without spiritual practices VII. 272. 

— and duty I. 102. 

KARMA-YOGIN, who he is I. 37, 109. 

— his ideal of work I, 113 — 114 ; II. 390. 

— his renunciation III. 19, 70. 
KdRTIKEYA-WORSHIP VII. 322. 

KASHMIR, its beauty VI. 371, 376. 

KATHA UPANISHAD, on the secret of death II. 70, 155. 
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— its main teaching II. 155 — 170, 405 — 413 ; III. 319* 
KHETRI, MAHARAJA OF IV. 276, 324—325 ; V. 3. 
KING’S DURBAR, centre of civilisation VII. 267. 
KIRTAN, its after-effects V. 262. 

KNOWLEDGE, supreme and secular I. 365 ; II. 326 ; 
III. 84—85 ; IV. 366—367 ; VI. 331 ; VII. 40. 
— is to find unity in diversity I. 433 ; II. 153, 183* 
249, 274, 379 ; III. 397 ; V. 421 ; VI. 2. 

— the goal of man I. 25. 

— inherent in man I. 26, 91 , 421 ; II. 336 ; VII. 18 — 19* 
— how it arises I. 300. 

— is discovered and not created VII. 37. 

— its utility I. 130. 

— based on experience I. 97, 125, 129, 369 ; II. 220* 
226, 445 ; VII. 44. 

— modern philosophy on its origin IV. 365. 

— is gained by concentration I. 130 ; II. 388 — 389. 

— true knowledge is beyond reason I. 183. 

— not a reality for it is a compound I. 213 ; V, 216* 
— comes in seven grades I. 258 — 259. 

— not a quality of the Purusha or soul I. 249, 300. 
— is classification VII. 16. 

— is power VII. 60. 

— comes through realisation of the Self II: 251 ; 
V. 325. 

— its two principles I. 368 ; II. 327. 

— comes also through Love III. 128. 

— religion the highest knowledge IV. 231. 

— theories regarding its source IV. 363 — 365. 

— its two factors IV. 367 — 370. 

KORAN, encourages science etc. V. 434. 

KRISHNA, God incarnate on earth III. 256 ; IV. 91. 
—his teachings I. 10, 16, 36—37, 56 ; IV. 124—127* 
232 ; V. 356 ; VI. 295. 

— ideal Karma-Yogin VII. 17. 

— teaches Vedanta to Arjuna II. 290 ; VI. 413. 
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— his great glory III. 184, 244, 249, 280. 

— on incarnation III. 250 ; IV. 29, 147—148. 

— a perfect character IV. 92 ; VI. 413. 

— at Vrindavan III. 257, 259—260 ; VI. 76. 

— a characteristic picture of VII. 270 — 272. 

— as preacher of the Gita III. 261 — 263 ; V. 353. 

— the greatest teacher of harmony III. 262 ; VI. 
131—132. 

— and Christ : their babyhood IV. 92. 

— and Buddha VII. 20. 

— the embodiment of Gita teachings IV. 92* 

— his historicity IV. 99 — 100, 

— why he asks Arjuna to fight IV. 104. 

— his worship older than that of Buddha IV. 361. 

— why he killed Kansa V. 1 76. 

— why he is painted blue VI. 72. 

— the God of faith and love, of the ignorant and the 
poor. VI. 77. 

— his dealing with Duryodhana VI. 79. 
KRIY^YOGA I. 235. 

— helps to control the mind I. 237. 
KSHANIKA-VIJN^I NAV^IDA. See under Buddhist. 
KSHATRIYAS, their service to India III. 211. 

— struggle with the Br&hrnanas IV. 271, 371 — 372, 
376—380 ; VI. 131. 

— their downfall IV. 273. 

. — their glory IV. 305. 

— the benefit of their supremacy IV. 391 — 394. 

— superiority claimed by them IV. 398, 

— most of the Upanishads written by 'them V, 233. 
KSHIRA BHAVyJNI VII. 127—128. 

KUM-dRILLA BHA'ITA III. 461 ; V. 357. 

KUNDALINI I. 160; VII. 251, 252. 

— how it can be roused: its result I. 164 — 165. 
KURUKSHETRA, its historicity IV. 101. 

LALITA VIST^RA II. 92. 
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LANGUAGE, an attempt to express the Truth II. 73. 

— the ideal of language V. 186 — 187. 

LASCARS VII. 306 — 307. 

LASSEN, PROF. IV. 218. 

LAW, defined V. 217, 333; VI. 31. 

— and association I. 92 ; V. 217, 

— is in the mind I. 93 — 94 ; V. 183, 215. 

— is simply chance III. 14 — 15. 

— is universal V. 197, 334. 

— spiritual, ethical, etc. V. 333 — 335. 

LEADER, who can be one VI. 250. 

— the true VII. 428, 445. 

LIBERATION, not to be had if a single soul be in 
bondage VII. 233 — 234. 

— universal preferable to personal VII.' 161. 
LIBERTY, the only condition of growth II. 115 ; III. 
245—246 ; V. 25. 

— its true meaning V. 109. 

— should be given to all V. 110. 

LIFE, a continuous! struggle I. 82 ; VI. 33, 394 — 395. 

— has the storehouse of infinite energy behind I* 156; 

II. 227—229. 

— various solutions of it I. 195 — T99. 

— real life is beyond reason and thought I. 199. 

— how clinging to life explains re-incarnation 

I. 239—241. 

a contradiction of existence and non-existence 

II. 91—94 ; V. 218. 

— search after an ideal II. 102. 

— full of evils II. 144 ; III. 214. 

—is eternal III. 124. 

— its solidarity II. 269. * 

—is love, expansion, etc. IV. 311 — 312. 
—preparations for a higher life V. 176—182; VII. 
433. 

— its value VI. 43. 
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— its secret VI. 310. 

— its sign VI. 408. 

LOVE, defined I. 421. 

— the way to the Atman I. 9 — 10. 

— its own reward I. 10. 

— always begets happiness I. 56. 

— returns to its source I. 196. 

— of humanity VII. 432. 

— the one motive power in the universe I. 421 ; II. 

50 ; III. 73. 

— its means VII. 8. 

— its characteristics II. 47 — 49 ; III. 86 — 90 ; VI .* 109; 
VII. 6. 

— makes for oneness II. 302 ; VII. 28. 

— when universal love comes II. 412 — 413; III. 81. 
— all love is through the self II. 414 — 416., 

— even if misdirected may ultimately lead to love 
proper VI. 81. 

— is absolute VII. 8 — 8. 

— how to direct it III. 73, 91. 

— is the law of life VII. 29. 

— utility no test for love VII. 27. 

— love for love's sake III. 98 — 99 ; VI. 229 ; 
VII. 6, 81. 

— human love hollow IV. 13 — 16. 

LOW SPIRIT, how to conquer VII. 231. 

LOYSON. See Pere Hyacinthe. 

LUNAR SPHERE, I. 397. 

LUST AND GOLD, to be renounced V. 188-189, 301, 
311—314. 

LUTHER VII. 78. 

MACHINERY, its evils VII. 299. 

MACROCOSM, and microcosm work on the same plan 
II. 447 ; III. 401 ; VI. 3. 

M^D^LASA III. 243 ; VII. 87. 

Mi4DHUKARI, what it means V. 189. 
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MADHURA BH4VA. See under Bhakti. 
MADHV^4CHi4RYA, the exponent of the Dvaita 
school I. 358 ; III. 325* 396 ; VII. 35. 

MADRAS VII. 311. 

— harbour VII. 313. 

MADRAS PRESIDENCY, its glories VII. 312. 

— its caste rigours VII. 316. 

MADRASEES V. 86—88. 

MAHi4BH^RATA, on the orgin of caste III. 197, 293- 
— portrays an ideal civilisation IV. 96. 

— esoteric meaning of it VII. 17. 

MAPL4VIRA, the ideal VII. 230. 

MAHAT, Cosmic Intelligence I. 1250 — 251 ; IV. 47. 

— the first bom in cosmic evolution I. 360 ; II. 265. 

441—442, 444, 452, 453. 

— its mathematical deduction possible ■ V. 78. 
MOHAMMED, and Christianity VII. 98. 

— his teaching. Equality and Brotherhood IV. 129*. 
— was against the priestly class IV. 378 — 379. 
MOHAMMEDANISM, why fanatic I. 184; II. 350 ; 
IV. 122. 

— persecution in it II. 368. 

— its essence is the idea of Brotherhood II. 369 ; 
IV. 129. 

— could not wholly dispense with form III. 61, 362; 
IV. 42, 117. 

— misrepresented IV. 1 88. 

— influenced by Hindu thought V. 120, 125, 234 — 
235. 

— the spread of its civilisation V. 410, 430 — 435. 

— has unconsciously made Advaita practical VI. 
375—376. 

MAITREYI II. 414—420. 

MALARIA, and water VII. 418. 

MAN, his ancient history VII. 343 — 352. 

— travels from lower to higher truth I. 15, 384* 
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— the ideal man I. 32 ; IV. 146 ; VI. 103. 

— various classes of men I. 83. 

— the highest type unknown I. 104. 

— potentially divine I. 122, 197, 363 ; II. 78, 193 — 
' 194; III. 239—240, 284, 325 ; VII. 5. 

— his conservatism explained I. 225 ; II. 248, 295, 
'314. 

—the highest being I. 142, 399 ; II. 258, 271 ; V. 73, 
211 ; VII. 28, 49, 77. 

— cannot understand the subtle II. 65. 

— a degradation of a perfect state II. 74, 193. 

— difference between man and man only of degree 

‘ II. 168, 379 ; VI. 46. 

— the greatest symbol for worship II. 311 — 312. 

— why the perfect man is worshipped III. 8—9. 

— is born to conquer nature II. 65, 103; V. 323, 

— his divinity VII. 76. 

— never dies V. 325. 

— primitive man II. 108 ; V. 422 — 424. 

— the real man VII. 5, 36. 

— is he an identity or ever-changing quantity VI. 61. 
MANTRAS, their efficacy I. 190, 265, 290 ; IV. 48. 

— what they are III. 56 — 59 ; IV. 46 — 48 ; VI. 6 — 7, 
56, 107; VII. 61. 

— how they become living VII. 395. 

MANU, on learning III. 152, 272, 381. 

— on the Vedas V. 325. 

MARMORA VII. 382. 

MARRIAGE, the ideal underlying it III. 408—409 ; IV. 
409 ; VI. 335. 

— its sanctification essential V. 114, 

— child-marriage discussed II. 100 ; V. 257. 

— how to avoid corruption in late marriages V. 25 7. 
— widow-marriage V. 109. 

— intermarriage among sub-castes in India V. 255 — 
256. 
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MARRIED- LIFE VII. 250. 

MATERIALISM, materialistic monism cannot explain 
the universe I. 6. 

— what it teaches II. 138. 

— cannot be the goal II. 84. 

its rise and fall in all societies III. 156 — 157; 

— as basis for nation-building III. 380. 

MATH, Belur, ideas about its management VII. 422 — 
426. 

MATTER, and spirit are one substance seen differently 
V. 253 ; though neither becomes the other VI. 
65. 

— externalised thought VII. 15. 

MAX MULLER, a 8™* Sanskrit scholar, his love for 
India IV. 225—228 ; VI. 325. 

— his knowledge of Indian matters sound IV. 343 — 
344. 

— his services to India IV. 345 — 347. 

— on Aryan thinkers I. 346. 

— on ancestral worship in the Rig- Veda III. 436. 

— publishes the Rig-Veda IV. 342. 

— his treatise on Sri Ramakrishna IV. 348 — 352. 

— Swamiji’s tribute tq him VI. 450 — 451. 

MAXIM, SIR HIRAM VII. 360. 

MAYA VII. I. 33, 97. 

—in Advaita, I. 362—363, 373, 401—402, 417; IIL 
341. 419—422 ; V. 55, 80, 223. 

— is neither existent nor non-existent, but unspeak- 
able II. 32, 135, 275; V. 80, 200; VI: 58; 
VII. 162. 

— development of the idea in the Vedas II. 88. 

— and Buddhism II. 89. 

—explained II. 89, 91—97, 111—113, 118—121,275; 
IIL 419—420 ; V. 80, 200, 241 ; VI. 341 ; VII. 
52, 63, 72—73. 

— incorrectly translated as illusion II. 105. 
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— way out of it II. 123. 

— compared to waves II. 275 ; V. 200. 

— no freedom in it III. 14 — 16 ; VII. 17 — 18. 

— -its cause untraceable II. 251 ; V. 203, 223 ; VII. 
65. 

MEAT-EATING VII. 26. 

MEDITATION, what it means I. 186, 191 — 192, 270 ; 

III. 34 ; VI. 441 ; VII. 251, 253, 265. 

— how to practise it I. 187. 

— different meditations suggested I. 192, 226 — 22 7 ; 
II. 419; VI. 101—102. 

— its utility and results I. 186, 228, 229, 242 ; II. 37 ; 

V. 180 ; VII. 33—34. 

— finer forms of it I. 231. 

— and Triputibheda VII. 194. 

— and Samadhi VII. 252. 

MEDITERRANEAN, its historical importance VII. 342. 
MEDITERRANEAN BASIN, birthplace of European 
civilisation VII. 348. 

MEGHAN^DA-BADHA 1C4VYA VII. 223—224. 
MEMORY I. 207; II. 134. 

— of past life I. 276. 

— constant III. 337 ; V. 381 . 

MEN-OF-WAR VII. 297. 

MICHAEL MADHUSUDAN DATTA VII. 223. 
MIM^NSAKAS VII. 46. 

MIND, introspection I. 129 — 131. 

— how connected with body I. 132, 257 ; VI. 2, 
37—38; VII. 59, 211. 

— and matter not different I. 133, 135 ; III. 401, 

IV. 46 ; V. 199 ; VI. 2, 32. 

— an instrument of the soul I. 135, 201, 301. 

— its three states I. 150 — 151, 180; VI. 94—95; 

they harmonise I. 185. 

— and organs jointly lead to action I. 171 ; III. 402. 
— its nature I. 174. 
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- — how controlled I. 174 — 175 ; II. 22 23 ; VII. 62. 
— its modifications according to qualities I. 202. 

— results of controlling it I. 213 , 258. 

— its “real modifications” I. 283, 

— its power II. 20 ; VII. 68. 

— is not self-luminous I. 299 — 300 ; VII. 64, 140. 

— analysed VII. 193. 

— how it attains isolation I. 301. 

— is omnipresent II. 13 ; VII. 48, 

— its science a speciality in India II. 20 — 21. 

— what constitute it III. 401 — 402 ; VI. 40 ; VII. 193. 
— is a compound VII, 46. 

— cause of differentiation V. 200. 

— a part of Nature and bound by law VI. 31 — 32. 
— the perfect mind VI. 36 — 37. 

— disappears at realisation VI. 430. 

MIRACLES, are stumbling-blocks I. 326; V. 42; VI. 
470 — 474. 

MISERY, its cause I. 130, 248, 380, 407—108 ; II. 4-8, 
416, 418 ; IV. 274 ; V. 339 ; VII. 4, 44. 

— when it ceases III. 95. 

— “blessed misery” IV. 300, 320 — 321, 425 ; VI. 
353. 

MISSIONARIES. See under India. 

MLECHCHHAS, how they differ from the Ary as IV. 
205, 209. 

MONASTICISM. See Sannyasa. 

MONASTIC LIFE, discrimination in VII. 249. . 

MONGOLS, and Mongoloids VII. 347. 

MONISM. See Advaita. 

MORALITY, what it means II. 137 ; VI. 77 — 78. 

— ideas about it vary I. 34 — 35, 108 ; VI. 75. 

— its super-conscious basis- I. 182. 

— cannot rest on egoism II. 349 — 351. 

. — consonant with metaphysics II. 353. 

MORTIFICATION I. 235, 265, 290. 
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MOSES, crossing the Red Sea on foot VII. 327. 
MOTHER, her love I. 66. 

— of the universe IV. 319, 431 ; V. 337, 342 ; VII. 
21, 24—25, 30. 

MUKTA, he is above law V. 252. 

MUKTI, its conception I. 11 — 12, 425 — 426; III. 128, 
284 ; V. 136, 166, 212, 241, 349. 

— why* animals cannot attain it I. 203. 

— according to Yoga philosophy I. 303 — 304. 

— does not depend on caste, colour, etc. IV. 287 ; 
V. 252. 

— its ancient adherents V. 350. 

— Hindu scriptures on it V. 351 — 353. 

See also Freedom. 

MUMUKSHUT V AM , desire for Freedom I. 406—410 ; 
III. 451—452/ 

MUSIC, its effect on the human mind IV. 7. 

— is religion in India IV. 70 ; V. 95 ; VI. 68. 

— Eastern and Western V. 277 — 279. 

— perfect music VII. 395. 

— why ordinary people cannot appreciate classical 
music VI. 35. 

MUSICAL INSTRUMENTS, their evolution VII. 293. 
MYSTICISM, condemned I. 134; III. 224—225. 
MYTHOLOGY, is a part of every religion I. 70 ; 
‘ II. 375. 

— how to study it VII. 86. 

— no universal mythology exists II. 376. 

— why it should not be condemned II. 74, 390 — 391 ; 
III. 44. 

NACHIKETAS II. 158—161, 404—408. 

—his Shraddha III. 244, 319. 

Ni4G MAR4SHAYA VII. 125—130, 184-188. 

— his agony at the passing away of Sri Ramakrishna 
VII. 187. 

— a spring of Ganges water in his house VII. 256. 
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— his estimate of Swami Vivekananda VII. 185 — 186, 
— Swamiji’s reverence towards him V. 311 — 312; 
VI. 401, 438. 

NAIYy4YIKAS, Indian logicians I. 92 ; HI. 327. 

NAME, its, worship in all religions II. 41. 

— and form inseparable I. 71 ; II. 41 ; III. 56. 

— its power IV. 45. 

N.4NAK, a great reformer III. 219. 

— his love for the world III. 366. 

NAPOLEON VII. 368. 

Ni4RADA, and Sanatkumara II. 326. 

—on Bhakti III. 31—32 ; VI. 116—120. 

NATIONS, their strength is in spirituality II. 65; V. 330. 
— harmony of nations III. 171. 

— each represents one theme in life III. 108, 177, 220* 
314, 369 ; IV. 268 ; V. 140, 346—347, 360, 416. 
— cannot stand upon competition III. 432. 

— common hatred or love unites a nation IV. 404. 

— their stability depends on the goodness of man 

IV. 396; V. 122, 330. 

— must hold to their national institutions V. 330. 
NATIONAL, costume VII. 263. 

NATURE, alone changes VII. 68.. 

— vanishes for the free I. 255. 

— from its conjunction with Purusha all manifestations 
arise I. 256. 

— internal nature much higher than external nature 
I. 257 ; they are interdependent IV. 200 ; VI. 2 ; 
the reality of both is the Absolute VI. 41 — 42. 
— is under Law II, 204 ; IV. 147 ; VI. 58. 

—is eternal II. 230 ; III. 122, 374 ; VI. 7, 51. 
NATURE’S DUAL FORCES, differentiating and unify- 
ing I. 429. 

— operate in the external and internal world II. 373 ; 
IV, 267—268. 

— are love and hatred in religion II. 373. 
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— are caste and the breaking of caste in the society 

I. 430. 

— are present in metaphysics also I. 431. 

— souls like Buddha have worked for the unifying 
force I. 430. 

— both must be taken I. 432. 

NEGROES, and Negritos VII, 347. 

NERVE CURRENTS I. 160—161, 163, 169, 282. 

NEW TESTAMENT, higher criticism on it IV. 142 — 143. 
—three stages of the conception of God found in it 
IV. 144. 

NEW YORK VII. 420. 

NISHTI-L4, its utility VII. 4, 85. 

NIVEDFL4, SISTER V. 299; VI. 151 ; VII. 241, 324, 
— an ideal worker for India VII. 440. 

NIHILISTS, their position explained II. 71. 

— and Realists VII. 41 -*-42. 

NIRVANA, its conception II. 194 — 195 ; III. 410 ; 
IV. 326. 

— and Mukti VII. 92. 

— a negative idea V. 136. 

NIVRITTI, “revolving away” I. 83 — 84; II. 108; 
III. 150. 

— and Pravritti VII. 100. 

NIYAMA I. 137, 190, 261. 

NON-ATTACHMENT I. 51, 55 , 86—88, 99; V. 181 ; 
VI. 389 ; VII. 12. 

~when perfect is Freedom itself, I. 88 ; VII. 59. 

— alone makes a man happy II. 149.' 

NON-INJURY, what it means I. 189 ; III. 67 — 68 ; 
VI. 92—93. 

— its influence I. 262. 

— dangers of carrying it too far III. 67 ; V. 317 — 318* 
— the. Vedas on it V. 318. 

NON-RESISTANCE L 35—38; 405; III. 17—18. 

— not right always I. 36— r37. 
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— resistance the way to it I. 37 — 38. 

NOUMENON, its conflict wit!h phenomena II. 329, 339— 
340 ; how solved by Advaita II. 274, 330 — 331, 
341—342 ; V. 207. 

OBJECTIVE WORLD, ruled by the subjective world 
VII. 26. 

OJAS, explained I. 169 — 170 ; VI. 96 — 97. 

OM, the matrix of all sounds and symbol of Brahman 

I. 218—219 ; II. 167 ; III. 58—59, 426 ; VII. 60. 
— efficacy of repeating it I. 220 ; V. 352 ; VII. 35. 

— universe created out of it III. 57 ; IV. 47, 448. 
OM TAT SAT, explained V. 335-336. 

ONE .WAY, cannot suit all VII. 58. 

OPTIMISM, and pessimism I. Ill ; we must steer be- 
tween them I. 409 — 410 ; II. 91 — 92. 
ORGANISATION, and individuality VII. 419. 
ORIENTAL SCHOLARS, their criticism of the Vedas 
absurd I. 345 ; III. 457 ; V. 77, 437. 

— their paucity of Sanskrit knowledge IV. 220 — 221. 
ORIGINALITY, its need VII, 438. 

PARABLE OF, the frog in the well I. 2 — 3. 

— the king and the Sannyasin I. 45. 

— the mongoose I. 58. 

— the Dharma-Vyadha I. 67. 

— the ghost and the dog’s tail I. 75. 

— Indra and Virochana I. 140. 

— the minister and his wife I. 143. 

— Narada and the three Yogis I. 194. 

— Narada and Sri Krishna II. 120. 

— Indra as a pig I. 248. 

— the shoe-maker coolie VII. 163. 

— the lion’s cub I. 324 ; II. 86. 

—the tWo birds I. 338—339 ; II. 392 ; III. 235 ; VI. 
23—24 ; VII. 78. 

— the king and his courtiers I. 427. 

— the master and his disciple II. 45. 
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— the sage and the king II. 47. 

— Manu and the minnow II. 73. 

— the stag II. 151. 

— the lazy tramp and the old man V. 47. 

— the boy Gopala VI. 139 — 145. 

PARAMAHAMSA, his nature IV. 104—105 ; VI, 197. 
PARAM-4TMAN. See under Atman. 

PARENTS, their undue domination VII. 268. 

PARIS, Congress IV. 355—356. 

— the centre of Western culture and fashion V. 370,. 

409, 411, 412, 413. 

— Exhibition VII. 361 — 362. 

* — modern Paris V. 416. 

PARLIAMENT OF RELIGIONS (Chicago), its good 
results I. 22. 

—its original object has failed III. 309 ; V. 49, 141 ~ 
- — Roman Catholic influence in it IV. 355. 

— Indian representatives V. 17, 21. 

# — a description V. 17, 21 ; VI. 220. 

PARSIS, their mode of disposing of the dead IV. 211. 
PAST, its influence on man IV. 135. 

PAST LIVES, why we do not remember them I. 7. 

—how their memory can be revived I. 276. 
PATANJALI, a great Indian philosopher II. 27, 29. 

— the best authority on Raja-Yoga I. 122. 

— his theory of Evolution I. 292 ; III. 334, 406 — 407 v 
IV. 417; V. 205, 222. 

P.4VPL4RI BABA I. 103 ; IV. 233—241 ; VI. 189, 199, 
202 ; VII. 408. 

PEACE, who gets eternal peace II. 117, 183, 187, 252* 
400; 410; III. 24. 

— its nature IV. 330 — 331. 

PERCEPTION, its genesis according to Sankhya I. 134* 
163, 171, 187, 200, 359, 404; II. 214, 232, 265* 
421. 

— in dreams I. 163. 
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— how it can be made superfine II. 408. 

PERE HYACINTHE VII. 358-360. 

PERFECTION, is man’s' nature ; how it manifests I. 292, 
411 ; IV. 133, 369. 

— is infinite II. 172. 

— and enjoyment 1 : the two paths II. 161. 

PERSIA, the cause of its degradation VII. 377. 
PERSIAN, civilisation V. 410. 

—dress V. 403. 

PERSONS, and principles VII. 415. 

PERSONALITY, a factor of success II. 14 — 15 ; V. 196. 

— how to develop it II. 16, 19. 

PHALLAS II. 376. 

PHILOSOPHY, what it insists on II. 166. 

— and religion VII. 62. 

— in India VII. 47. 

PHYSICAL, and metaphysical are interdependent VII. 
40. 

— strength essential VII. 153 — 154, 169. 
PHYSIOLOGY, cannot say when sensations are unified 
I. 393. 

PILGRIMAGE, places of VII. 117. 

— and the human body. VII. 1 TO. 

PITRIYjINA II. 269, 312—313. , 

PLAGUE REGULATIONS VII. 331. 

PLAY, the Lord’s play III. 95, 160. 

— of the Mother 1 V. 181. 

PLEASURE, not the. goal of man I. 25. 

— and-pain go together I. 407 ; II. 171 ; V. 331 ; VI. 

66 . 

PLURALITY, a creation of the mind VII. 52. 

POOR PEOPLE, life and backbone of every nation ,VI1. 
354. 

POPE VII. 367. 

POSITIVE THOUGHTS, should be spread VII. 169. 
POWERS, how acquired VII. 63. 
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— are obstacles VII. 63. 

PRACTICAL, what it has come to mean now II. 292. 
PRAHL.4DA, on Bhakti III. 36, 358. 

— his realisation of Advaita through Bhakti III. 40. 
—his life IV. 1 10 — 1 15. 

PRAISE AND CENSURE, have no value V. 245. 
PRALAYA. See Cycle. 

PRAKRITI, is cause of the universe I. 250, 360 ; II. 431, 
440, 450 ; III. 65, 122. 

— is insentient II. 448. 

PRAKRITILAYA I. 212. 

PR>4NA, the omnipresent manifesting ' force of the 
universe I. 147, 223, 267 ; II. 30, 264, 433; III. 
399 ; VI. 94. 

— its play in the universe I. 147, 150. 

— healing through it L 154 ; VI. 95. 

— Psychic Prana I. 160. 

— its principle worked in the Samhitas I. 351. 

— love its highest manifestation VI. 95. 
PR^4N>4Yy4MA, is the control of Pr&na 1. 144, 147, 267. 
— explained I. 152, 159, 224 ; VII. 60. 

— how to practise it I. 152, 166, 267 ; VI. 98, 101. 
— its results I. 268. 

— manifestation of powers through it I. 155. 

— and spiritualism I. 157. 

— Kuzma Purana on it I. 191. * 

— Yajnavalkya on it I. 309 — 310. 

PRASTHL4NAS III. 396; IV. 281. 

PRATIKAS, worship through them I. 70 ; III. 59 ; IV. 

38, 44. 

— and the thing signified I. .218. 

— are a necessity for the beginner II. 38,* 46— ;47 ; 

IV. 33.. 

* 

— various kinds of them IV. 39. 

— no universal symbol exists IL 376 ; IV, 34. 
PRATY/4HL4RA, its meaning I. 174—175, 191, 268. 
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— its results 1. 268. 

PRATYAKSHAM, or direct perception I. 204 ; III. 253. 
PRAVRITTI I. 83; II. 108; III. 150. 

PRAYERS VII. 392. 

— answers to them are subjective I. 121 ; VII. 76, 86. 
— and Impersonal God I. 378. 

— for petty things are ridiculous I. 379 ; III. 87 ; IV. 
36 ; V. 194. 

PREACHING, by a struggling soul, — its utility VII. 233. 
PRESS-GANG VII. 297. 

PRIESTS VII. 20. 

PRIEST-CRAFT VII. 170—171. 

PRIVILEGE, {he bane of human life I. 422. 

—and V edarita I. 422, 424. 

— thwarts religion I. 424. 

— leads to bondage I. 428. 

— Christ against it I. 428. 

— must go I. 434 ; III. 245. 

— the greatest privilege III. 246. 

PROGRESS, is never in a straight line I. 196 ; III. 4; 
V. 198 ; but brings us back to the starting point 

I. 196 ; II. 227, 231. 

PROOFS, are three' I. 204. 

PROPHETS. See Incarnations. 

PSYCHIC. RESEARCH, the basis for it IV. 188—191. 
PSYCHOLOGY, the science of sciences VI. 27. 

— utility should not hamper its study VI. 26. 

— its study difficult VI. 28. 

— how a science can be made of it VI. 29 — 30. 
PUBLIC WORKS, qualification for VII. 219. 

PUNJAB III. 366. 

PUIL4NAS, their five characteristics III. 121. 

— are in modern Sanskrit III. 122. 

— more conservative and less authoritative than the 
Vedas III. 332, 457 ; V. 239. 

— the doctrine of Bhakti traced out in them III. 386. 
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— contain beautiful teachings on the four Yogas III. 
458. 

— supply mythology IV. 281. 

— their object and historicity V. 137 ; VI. 156. 
PUNT, and Early Egyptians — their mythology and 
religion VII. 349 — 350. 

PURITY VII. 101. 

— external and internal I. 190, 261 ; III. 67 — 68, 361. 
— its results I. 264. 

— in oneself will make the world pure L 425 ; II. 8. 
— its necessity in religion III. 48, 66, 141, 360; IV. 
144 ; V. 381. 

PURUSHA I. 201, 210. 

— when It rests in Its own state I. 203. 

— Nature meant for Its experience I. 55, 248 — 249, 
255, 301 ; II. 437. 

— why It appears to be happy and miserable I. 253. 
— its existence proved I. 254. 

— is beyond the law of causation I. 254. 

— Its conception II. 448. 

PURUSH AIC4 R A VII. 124. 

— and Self-Knowledge VII. 210. 

PYTHAGORAS, on Soul IV. 210. 

QUALIFIED NON-DUALISM. See Visisht&dvaita. 
RABRIA VII. 43. 

R^4DHi4, her love for Sri Krishna III. 364 ; VI. 82 ; 
what *it represents V. 260 ; who are qualified 
for it V. 261—262. 

RAGHUNANDAN, and Bengali society VII. 236. 
FMJA-YOGA, a scientific method of attaining Freedom 
I. 128. 

— furnishes means for studying the mind through 
concentration I. 129, 131 ; II. 388. 

— requires no initial faith or belief I. 131 — 132. 

— teaches how to control nature I. 133. 

— its history in brief I. 133. 
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— no mystery in it, I. 134, 

— based on Sankhya philosophy I, 134. 

— its goal I, 136, 140, 149, 203. 

— some hints on its practice I. 136, 145, 175 — 178, 
192; VI. 91, 96. 

— eight steps in it I. 137, 189 — 191, 260; VI. 55, 
90—91. 

— preparatory exercises I. 139. 

— obstructions in its practice and how to overcome 
them I. 139, 188, 221, 222, 262. 

— and modern science I. 159. 

— rationale of all worship, prayer, etc. I. 165. 

— its dangers I. 170. 

— its benefits I. 176, 187. 

— Kurma Purana on it I. 189 — 193. 

— the idea of God in it I. 214 — 21 7- 
— Svetasvatara Upanishad on it I. 305 — 307. 

— Yajnavalkya on it I. 309 — 310. 

— Sankhya Sutras on it I. 310 — 313. 

RAJAS. See under Gunas, 

RAJPUTS IV. 275. 

R^4MA, the idol of the heroic age III. 255. 
R^MAKRISHNA PARAMAHAMSA V. 133; VII. 
261—262, 415—416, 426. 

— his humility III. 211 ; IV. 171. 

‘■—the greatest harmoniser of all sects III. 233, 267, 
. 323, 348; IV. 103, 176, 302; V. 116, 120 132, 
328 ; VII. 22. 

— his world- wide religious influence III. 268, 313, 
315 ; IV. 182, 346, 348, 352; V. 196. 

— his place in India’s regeneration III. 312 — 316 ; 

V. 267, 273, 286 ; VI. 303. 

— a Real Guru III. 345. 

— state of the world when he was born IV.’ 1 54 ; 

VI. 156. 



— his parentage and early life IV. 156 — 159 ; VII. 
21—23. 

—his Sadhana IV. 163—168 ; V. 305. 

— his marriage and his worship of woman IV. 168, 
172. 

— who he was VII. 260. 

—his teachings IV. 173—178, 182—183; V. 107. 
—his character IV. 179, 302, 437; VI 288, VII. 83. 

: — the embodiment of renunciation IV. 179 — 180, 

438 — 439 ; V. 188 ; the synthesis of all scrip- 
tures V. 41 ; of India’s past and present IV. 227. 
— his love for mankind IV. 180 — 181. 

— his external features V. 133. 

— his artistic faculty V. 186, 289. 

— his language V. 186. 

— his portrait installed at Belur VII. 112—114. 

— originator of a new thought-current VII. ,131. 

— an Avatara : the object of his advent V. 305 ; VI. 
157—159, 200, 281,295, 302, 418, 420, 435; 
VII. 22. 

— gradation of his disciples VII. 258 — 261 . 

— his greatness VII. 241. 

— greatness of his disciples VII f 255. 

— his love for Swamiji VI. 201. 

— a plan of his temple VII. 202, 

— his relation to his disciples VII. 400. 

— his true disciples VII. 133, 166. 

—about his own Divinity VI. 435. 

— birthday celebrations VI. 299 — 300, 332 — 333 ; 
VII. 238. 

RA M AKRISHNL4 NAND A, SWAMI VII. 247. 

RA M AKRISHNA MISSION, its cardinal tenets IV. 286, 
302; V. 44, 53, 62; VI. 241. 

— its aim V. 239 ; VI. 386. 

— its organisation VI. 431 — 433. 

— significance of its seal VII. 202. 
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R4 M AKRISHN A PUNTHI VI. 297, 301—302. 
R^M^NUJA, the founder of the qualified non-dualistic 
sect I. 358 ; VII. 35. 

— and the study of the Vedas VII. 35. 

— on Bhakti and its methods III. 34, 64 ; IV. 1 . 

— on purity III. 67. 

—as a reformer III. 217, 219, 265; IV. 278; V. 

357; VI. 71, 135—136. 

— his views about the world VII. 52. 

' — follows Bodhayana III. 326. 

R.4IVL4YANA, the story IV. 62—71 . 

— portrays an ideal civilisation IV. 97. 

— contains grand ideas V. 137. 

— an esoteric meaning- V. 329. 

Ri4MACHANDRA’S BRIDGE VII. 316. 

R/4M MOHAN ROY III. 317 ; VII. 84. 

IL4MNAD, the Rajih of III. 146, 151, 170. 
R4MPRAS.4D V. 353. 

Rj4Sj 4YANAS, their doctrine I. 289. 

REALISATION, preliminary training I. 404. 

— and past Karma VII. 210. 

— is an actual perception II. 163, 174. 

— and ceremonies VII. 209. 

— its utility II. 286. 

— may be hastened VII. 95. 

REALIST, his position untenable III. 420. 

REASON, its limited scope I. 150, 181 ; II. 387, 444; 
VI. 40, 60 ; VII. 56. 

— cannot solve the problem of life I. 199. 232 : II. 
387, 449. 

—its place in religion I. 368 ; II. 333 ; VI. 10 ; VII. 
58. 

RED SEA VII. 327. 

— civilisation on its borders VII. 328. 

—heat iii the VII. 350. 



[ 67 ] 

REINCARNATION, the theory explained I. 239, 318 ; 
II. 217, 257; V. 138. 

—its proof I. 318, 330 ; II. 218—220; IV. 214—217. 
— advances the freedom of the soul II. 224 — 225. 

— the doctrine spread from India IV. 209. 

— Western thinkers on it IV. 212. 

— retrogression possible V. 240. 

REFORMS, why they fail VII. 20. 

RELIGION, and philosophy VII. 34. 

— is realisation, and not learning or argument I. 

11, 127, 181, 185, 232, 322, 411,428; II. 41, 162, 
394; III. 1, 253, 283, 345. 377; IV. 31, 161, 
288; V. 193; VI. 8, 48, 54, 65, 67, 98, 214; 
VII. 7, 57, 63, 68—69, 73, 75, 94. 

— what it is VII. 9. 

— different religions are ways to and expressions of 
the one Truth I. 15, 322. 328, 331, 384 ; II. 360, 
363, 366—367 ; III. 358 ; IV. 176 ; V. 219 ; VI. 
13—14, 48, 65, 69, 125. 423. 

— three parts of it, — philosophy, rituals and mytho- 
logy I. 70 ; II. 375 ; VI. 4. 

— is subjctive VII. 45. 

— and science VII. 1 01. 

— its scientific basis I. 125, 369 ; II. 68. 327 — 338 ; 
VI. 47—48 ; VII. 48. 

— with and without scriptures I. 126 ; III. 455. 

— in theory and practice VII. 430. 

— the cause of fighting in it I. 127 ; II. 43, 357 ; IV. 
124 ; VI. 5. 

— utility of its comparative study I. 127, 315. 

— its scope and aim I. 226, 257 ; II. 102, 123 ; IV. 

49; VI. 71. 

— its need VII. 42. 

— a constitutional necessity of man I. 316 ; II. 70, 
213; III. 1. 

— in essentials all religions are 1 alike I. 316. 
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— begins with fear VII. 25. 

— ideas and features common to all religions I. 316, 

320; II. 42, 61, 72, 124, 173 ; III. 5, 118, 183, 

249 ; VI. 44 — 45. 

— self-abnegation VI. 49. 

— is love and service to humanity I. 323. 

— its conflict with science I. 365 ; II. 75, 430 ; III. 
110, 423. 

— evolution of religious thought I. 392. 

— need of external aids how long necessary VII. 176, 
— is not mysticism II. 29 ; IV. 54. 

— qualifications for attaining it \j 414 ; II. 45 ; III. 53. 
— life’s most potent force II. 57, 66, 363 ; III. I. 

— theories about its origin II. 57 ; VI. I — 2 ; VII. 25. 
— justified on utilitarian grounds II. 65, 83. 170 ; III. 

3. 11, 19, 43. 

— is above reason VII. 58. 

— future religions must be comprehensive and 
tolerant II. 67 — 68. 

— renunciation its beginning II. 99, 108, 123 ; III. 343, 
451 ; IV. 145, 176 ; VI. 62. 

— its remedy for all evils II. 144. 

— why ancient religions still exist II. 358. 

— a blessing as well as a; curse II. 358, 373 ; VII. 42. 
— unity its goal III. 5 ; VI. 8. 

— is not momentary emotion III. 46 ; IV. 20. 

— should be based on morality and purity III. 50* 
360. 

— should not interfere in social matters IV. 304. 

— old forms of it grow lifeless V. 195. 

— liberty to it essential V. 195. 

— how religious movements come V. 329. 

— utility of festivals in it VI. 422. 

— real religion is one VII. 18. 

— universal religion, and what it means I. 17, 22 ; 
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II. 380 ; exists already II. 365, 379 ; must suit all 
II. 371, 382; its aim II. 382. 

RELIGIOUS DANCE VII. 320. 

RELIGIOUS HANKERING, how to quicken it VII. 192. 
RELIGIOUS LIFE, lukewarmness deprecated VII. 192, 
RENUNCIATION, defined I. 99. 209; II. 99. 173; V. 
102, 189; VI. 331. 340. 

—how it comes I. 246—247 ; II. 150 ; V. 94, 350. 

— the highest Vedic ideal II. 161. 

— the only way to immortality III. 343. 

— the basis of all Yogas and spirituality III. 70; IV. 

179; V. 311 ; VI. 242; VII. 88. 101. 

— the test for it V. 199. 

— the secret of all realisations V.. 313 ; VII. 99. 

— its law and purpose VII. 238. 

— unselfish work is true renunciation VI. 49. 

— alone knows no fear VI. 217, 443. 

— cannot go with enjoyment VI. 459. 

RESEARCH, special fields of Western nations VII. 346. 
RESPONSIBILITY, for action VII. 97, 272—274. 
RISHIS I. 5, 126, 232; II. 60; III. 119. 175, 252—253, 
283, 296, 436, 456 ; VI. 6, 73, 154. 

— everyone must become one III. 175, 243, 284, 457. 
RITUALS, are mere externals of religion I. 353. 

— necessary for beginners II. 38, 390 ; III. 33, 44 ; 
VI. 106. 

— backed by the worship of a name II. 41. 

— not needed for final realisation VII. 35. 

— what they consist of II. 376 . 

ROMANS V. 428. 

ROME VII. 353. 

‘RULE BRITANNIA” VII. 288. 

SACRAMENT, a Christian symbol II. 377 ; VII. 69. 
SACRIFICE, conception underlying it II. 160, 404. 

— the five daily sacrifices IV. 7. 
sAHASR^4RA. See Shatchakra. 
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SAKHYA-BHAKTI. See under Bhakti. 
SAKTI-WORSHIP V. 408. 

SA LAGR.4 M A-SILdi , its true import IV. 356, 358. 

— its worship VII. 23. 

SAML4DPL4NA I. 406. 

SAML4DHI, explained I. 150, 159, 270 ; IV. 431 ; V. 224, 
227 ; VII. 30. 

— how it results I. 164. 

— its rationale I. 180 — 188. 

— danger in stumbling on it I. 184. 

— accessible to all beings in due time I. 188. 

— its various grades I. 210 — 212, 215, 229, 272. 

— the highest Samadhi I. 159 ; Patanjali’s method of 
attaining it I. 227 — 234. 

— obstructions to it I. 235, 281. 

— is known by its results V. 227. 

— and work V. 274. 

SAMASHTI (the universal) III. 81, 401. 

SAMHIT.4S I. 343 ; III. 436 ; V. 133. 

— idea of infinity in them I. 344. 

— their monotheistic ideas rejected after a time I. 345; 
II. 317; III. 231. 

— their description of the condition before creation 

I. 349. 

SAMSIC4RAS, explained I. 52, 207, 220, 234, 237, 243 ; 

II. 225, 268. 

— thwart concentration I. 233, 302. 

— how they can be conquered I. 208, 233, 242, 247. 
— the cause of misery and rebirth II. 256 ; and of all 
other works I. 243. 

SAMYAMA, defined I. 186, 271. 

— powers attainable through it I. 271, 277 — 285. 
SANKARA CHA RYA , the exponent of the Advaita 
school I. 358 ; III. 325, 396. 

— his philosophy VII. 44 — 45, 50 — 51, 52 — 53. 

— on autonomy of perception VII. 53. 
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— on the authority of the Vedas VII. 39. 

— his interpretation of ^4hara-suddhi III. 65, 338 ; 
IV. 4. 

— as a reformer II. 139 ; III. 217, 265 ; V. 357 ; 
VI. 134. 

— an intellectual giant II. 140. 

— on Bhakti III. 34. 

— and Ramanuja and Brahman VII. 37. 

— his influence in India III. 325. 

— his commentary on the Vedanta Sutras III. 326 ; 
IV. 288. 

— on work VII. 37, 39 — 40. 

— popularises the Gita III. 328. 

— his interpretation of Maya III. 341 ; VII. 3.0 — 31. 
— his criticism of Sankhya VII. 54. 

— his narrow views' VII. 115. * 

SANKHYA, in brief I. 34, 250, 360 ; II. 431—436, 440, 
448, 452 ; III. 6, 377. 

— and Yoga I. 123, 210. 

— and perception I. 134. 

— and modem physiologists I. 135. 

—denies God I. 214 ; II. 437. 

—and Vedanta I. 358, 360 ; II. 458 ; III. 5. 

— on bondage of the soul II. 438. 

— on subjective colouring of the world II. 439. 

— its weak points II. 450, 458 ; III. 6. 

SANNY^SA, its ideal and practice III. 446 ; V. 1 19, 187 ; 
VI. 217, 459, 466.- 
— who are entitled to it III. 211. 

— its necessity VII. 191. 

—vindicated iv/ 249—253, 285 ; VI 464. 

— no' fixed time for embracing it VI. 460. 

— four kinds of it VI. 461 . 

— -Buddha its first organiser VI. 462 — 463. 
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SANNY.4SIN, his ideals IV. 327 — 330; V. 187; 
VII. 182. 

— the servant of all V. 1 . 

— teacher of mankind VII. 259. 

— and the householder V. 313 — 314 ; VII. 250,397* 
SANSKRIT III. 233, 290. 

Si4NTA BHAKTI. See under Bhakti. 

SAPTAGRdM VII. 289. 

SARAH BERNHARDT VII 355. 

SATTVA, its signs in man V. 319. 

— and work VII. 29. 

See also Gunas. 

S^TTVIKA MEN I. 103; IV. 104; V. 354. 
SATYAIC4MA II. 307—308 ; V. 285. 

S^VITRI IV., 81—86. 

SCHONBRUNN PALACE VII. 369. 

SCHOPENHAUER, his wrong interpertation of Vedanta 
II. 131* 443. 

— takes up the idea of the hitman II. 417. 

— on the Upanishads III; 109. 

— on the influence of Indian thought in Europe 

V. 120, 125. 

SCIENCE, unity its goal I. 12, 133, 372; II. 140; 
V. 422 ; VI. 8. 

— versus quackery VII. 221. 

— is based on experience I. 125. 

— aims at freedom but in vain I. 334 ; II. 90. 

— ends in metaphysics I. 384 ; II. 140 ; III. 2. 
—many of them originated in India II. 20 ; III. 398* 
— scientific superstitions II. 28, 74, 218. 

SCRIPTURES, their use VI. 11. 

— Jewish and Christian, not faithfully analysed 
VII. 345. 

SECTS, are multiplying II. 360. 

— how they arise VII. 112. 

— their utility II. 366. 
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SECTARIANISM, its cause III. 378 ; V. 302. 

See also Fanaticism. 

SELF. See ^4tman. 

SELF-ABNEGATION, the basis of all religions and 
ethics I. 83, 363 ; II. 82 ; VI. 49 ; VII. 12—13. 

SELF-GOVERNMENT, training for it VII. 268. 

SELF-KNOWLEDGE VII. 191. 

— and sex-distinction VII. 217. 

SELF-RESTRAINT I. 31 ; II. 109. 

SELF-SACRIFICE, training needed in VII. 267. * 

SELF-SURRENDER I. 341 ; III. 82 ; IV. 300—301 ; 
V. 3; VI. 84, 116; VII. 29, 66. 

—true VII. 124. 

SELFISHNESS, condemned I. 98 ; VI. 85. 

— not the watchword of morality II. 349 — 350. 

— begets pain I. 56, 98. 

— is misguided love II. 352, 415 ; III. 91. 

SEMITES, described VII. 348. 

— their ideas of women V. 158. 

— in religion VI. 1 . 

SENSES, the organs of perception I. 404 ; II. 233 , 421 ; 
III. 401. 

— cannot lead to the highest bliss II. 62, 83 ; IV. IK 
— how to control them ; its result I. 268, 285 ; 
VII. 68 — 69. 

SEPOYS, why they suffered defeat in the great mutiny 
VII. 308. 

SERBIA VII. 373. 

SERVICE, to humanity III. 142 ; VII. 254, 392. 

— to S&dhus, its utility VII. 405. 

—before liberation VII. 419. 

— is not pity — its right attitude VII. 66 — 67. 

— looked down upon in the West VII. 145. 

SEVIER, MR. AND MRS. V. 91, 154; VI. 345, 346, 
372, 373, 397. 
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SHABDABRAHMAN. See Word. 

SHAMA I. 405. 

SHATCHAKRA I. 161, 169; V. 240. . 

SHIP, an outcome of joint labour VII. 292. 

— sailing ship VII. 295. 

— cargo and passenger ship VII. 299, 

— officers and the crew in the ship VII. 305 — 307. 
— orthodoxy in a ship VII. 306. 

— its cannon VII. 297. 

— steamship VII. 303. 

— ship life under rough monsoon VII. 323. 
SHR^DDHA VII, 130. 

SHVETAKETU II. 289, 311, 326. 

SIDDHIS, how attained I. 275—285, 289. 

— are obstacles to freedom I. 286 ; VI. 97. 

SIN, not to be preached I. 325 ; II. 87, 298 ; VI. 107. 
—‘blessed sin* IV. 32 1 . 

— no sin but ignorance V. 329. 

SISHYA, his qualifications III. 46, 48, 453. 

SITi4, her unique character VI. 68, 85. 

SIVA, Siva-lingam not a phallic symbol IV. 357 — 358. 

— spread of Siva-worship in foreign lands V. 348. 
SLEEP, explained I. 206. 

SMRITIS, vary from time to time III. 120, 173, 248. 

— their subject-matter III. 173 ; VI. 354. 

— are subordinate to the Srutis III. 248. 

— personalities more common in them III. 249. 
SOCIETY, a passing stage II. 64; VI. 110. 

— the highest society II. 85. 

— based on self-restraint II. 109. 

— has crippled thought II. 362, 

— materialism and spirituality in turns prevail in it 
III. 156. 

— evil unavoidable in it III. 213. 

— progress its watchword VI. 76. 

— its aim VI. 340. 
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SOCRATES, and the Brahmana III. 2. 

SOLON, and Croesus I. 408. 

SOMA I. 343 : IV. 371. 

SOUL. See yltman. 

SOUTHERN INDIA, its greatness III. 336 ; IV, 278., 
SPACE, three kinds of it I. 162. 

— a dependent existence II. 135/ 

— is in the soul VI. 60. 

SPENCER, HERBERT II. 340. 

SPHOTA, explained III. 57. 

SPIRITS, their existence VII. 129. 

SPIRITUALISM I. 157 ; VI. 236. 

SPIRITUAL LIFE, some advice about it VII. 407. 
SPIRITUAL PRACTICE, perseverance in VII. 251. 

— danger of working up emotion in it VII. 252. 
SPIRITUAL TEACHER VII. 389, 398. 

SPIRITUAL THOUGHT, its influence VII. 235. 
SRUTIS I. 356 ; III. 248, 395. 

— their authority III. 229 ; IV. 278- 
STRENGTH, only should be sought and preached II. 

87, 198, 201. 225, 298 ; III. 160, 425 ; VI. 242. 
— perfect VII. 18. 

— is religion VII. 11. 

SUBRAMANIA IYER, JUSTICE III. 209. 

SUDRAS, their condition IV. 399. 

— who they are III. 292. 

SUEZ CANAL VII. 331—342. 

— shark-catching in VII. 332 — 338. 

SUFIS VII. 38. 

SUKA DEVA I. 89 ; III. 258. 

SUNDERBANS VII. 310. 

SUPERCONSCIOUS STATE, identical in all religions^ 
VII. 41. 

SUPERNATURAL PHENOMENA I. 121—122 ; II. 10, 
60. 

SURESH CHANDRA ’MITRA VII. 247. 
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SUSHUMNA I. 160, 163, 169. 

SV^DHY^YA (Study) I. 190, 235. 

SWAYAMVARA I. 46 ; IV. 62, 76. 

TABULA RASA, theory refuted II. 220, 445. 

TAM AS, in man: its signs V. 319. 

— the- Tamasika man V. 354. 

See also Gunas. 

TAMILIANS, differ from the Aryans only in language 
IV. 245. 

— their civilisation the oldest IV. 247. 

— their branches VII. 313, 319. 

TANM-dTRA. See Sankhya in brief. 

TANTRAS III. 122. 

— as practised by Sri Ramakrishna VII. 275. 

— their origin III. 458 ; IV. 282. 

— their influence on Hindu life IIL 324. 

— supply the rituals to Hinduism III. 458 ; IV. 281. 
— Tantrikism at the decline of Buddhism VII. 274. 
TAPASYvl VII. 23. 

TARTARS V. 430. 

TEACHING, should be according to tendencies VII. 96. 
TEMPLE, what it signifies I. 145, 25 L 
—in India VII. 21. 

— of learning VII. 156. 

THEOSOPHY, stray remarks on it IV. 263 — 265. 
THEOSOPHICAL SOCIETY III. 208; IV. 314. 
THIBETANS, their laxity of marriage-tie II. 178. 

— origin of modern Thibetans V. 367. 

— their Lamas practise Tantrika Sadhanas VI. 174. 
— not Mlechchhas VI. 193. 

THOUGHT, and word are inseparable I. 72, 217 ; II. 41; 

IV. 48 ; V. 239 ; VII. 45. 

' — its influence I. 79 ; II. 13; VII. 12. 

— is not destroyed I. 80 ; VI. 100, 318. 

— as energy or force I. 201 . 

— evil thoughts I. 261. 
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— reacts upon the thinker I. 262- 
— creates body II. 75 ; VII. 18. 

—its power I. 80; III. 226; IV. 47; VI. 100, 318. 
— is co-existent with matter V. 323. 

— its counterparts VII. 19. 

TIME, vanishes for the Free I. 304. 

— a dependent existence II. 135. 

— is in the soul VI. 60. 

TIRTHA, what makes one III. 141. 

TCX)TH-TEMPLE, at Kandy VII. 321. 

TORPEDO VIL 298. 

TRIPUTIBHEDA VIL 194. 

TRUTH, utility not its test II. 83. 

— should not be compromised VII. 68, 77, 124. 

— is eternal and no one’s property II. 356. 

— how and by whom realised II. 405 ; III. 283 ; 

VI. 54 ; VII. 29. 

— why search for it fails III. 47. 

TRUTHFULNESS, its results I. 263 ; IV. 8. 

TULSIDAS III. 64; V. 365. 

TURKS, their history VII. 375—378. 

— their two sections VII. 378. 

UDBODHAN IV. 339, 341 ; VII. 166-169. 

UNITY, is the ideal VII. 49. 

— the goal of the universe III. 188 ; VI. 2. 

UNIVERSE, comes from freedom or love I. 94, 421. 

— is one and homogeneous I. 151 ; VI. 91, 

— consists of subtle vibrations I. 151. 

— is ever changing I. 298. 

— external nature only a part of it II. 155. 

— our knowledge of it is limited II. 156, 446. 

— a mere hallucination II. 249, 278. 

— a misreading of the Self VII. 18. 

UPAKOSALA KAMALdYANA II. 309. 

UPANISHADS, the knowledge-portion of the Vedas 
I. 356. 
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— what they teach I. 361 ; III. 238, 397. 

— their practical side II. 307. 

— on causation II. 314. 

— their commentators III. 233, 261. 

— their number : modern attempts to coin new ones 

III. 328. 

— they are impersonal VII. 34. 

— preach Truth in the language of Spirit III. 394. 
UPARATI I. 405. 

UTILITARIANISM, its inadequacy to explain morality, 
etc. I. 181—182; II. 63. 

VAIDYAN^TH VI. 187. 

VAISHNAVISM, an offshoot of Buddhism V. 317. 

— enjoins non-killing V. 384. 

— liberality in it III. 265 — 266. 

VAISHYAS, the rise of the Vaishya power : its benefits 
and evils IV. 381, 398-399. 

VALLABHW CH^4 RY A SECT HI, 344. 

V^LMIKI, his language III. 255. 

—his life IV. 59—61 . 

VAMACHARA VII. 23, 172, 213. 

— condemned III. 340. 

VARIETY, is the order of creation and will remain* 
I. 112—113, 435. 

Vi4TSALYA BHAKTI. See under Bhakti. 

VEDANTA VII. 30. 

— is essence of the Vedas I. 386. 

— includes three graded schools I. 356, 403 ; III. 229, 
324, 396 ; V. 66, 223 ; VI. 88. 

— in Bengal VII. 254. 

— and Pantheism I. 361, 417 ; VII. 48. 

— preaches the divinity of man I. 387. 

— its influence on other religions and sects I. 389. 

— is neither optimistic nor pessimistic II. 97, 102, 

180; V. 210. 

— its influence on European poetry VII. 357. 
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— is a rational explanation of the world II. 146, 150, 
310. 

— harmonises all religions and sects II. 106, 124 ; 

III. 182, 186. 

— its conception of God II. 128. 

— teaches oneness II. 263, 295. 

— on good and evil II. 180 ; V. 209. 

— teaches the secret of work II. 290. 

— its practicality II. 292, 303, 318, 322 — 323 ; VI. IK 
— teaches faith in oneself II. 298 ; III. 426. 

— is a rational explanation of the world II. 30, 146* 
150, 310. 

— and science VII. 48. 

— its principles eternal III. 121, 183. 

— can claim to be a world-religion II. 182, 197, 250, 
279; VI. 5. 

— on creation I. 359 ; III. 399 ; V. 78. 

VEDAS, are eternal I. 4 ; II. 239 ; III. 118, 372, 435, 
456 ; IV. 286 ; V. 135, 325 ; VI. 7, 69, 154. 

— their teachings I. 5, 9 ; II. 410 ; V. 226, 326, 356 ; 

VI. 2, 51, 69, 89 ; VII. 32. 

— no idea pf fear or sin in them I. 9, 45 ; II. 317 ; 

III. 160, 231, 237, 318 ; V. 236. 

— and the doctrine of love I. 9 ; III. 230, 385. 

— evolution of religious ideas in them I. 343 — 355 ; 

II. 190—191 ; III. 435—439. 

— their poetic heauty 1 . 350 ; III. 234 — 235, 329 — 330,. 
385, 393. 

— their two portions I. 356 ; II. 312; III, 119, 228 ; 
VI. 155; VII. 31. 

— their claim to high esteem II. 169 ; VI. 71 ; VII.- 77.. 
— a major portion is lost III. 232. 

— teach eternal principles III. 173, 248 ; IV. 289 ; 
VI. 51, 155. 

— are impersonal, yet any number of personalities for 
worship III. 63, 249, 332. 
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— proof on which they stand III, 253. 

— their texts are not contradictory but progressive 
III. 281. 

— give right to every one to study them III. 457. 

— are the basis of ' all religious thought in India 

III. 120, 231 ; IV. 358 ; VI. 46. 

— their peculiarities V. 235, 326. 

— preach Moksha as the ideal but prescribe a 
gradual way to it V. 357. 

— oldest scriptures in the world VI. 45. 

— and anatomy VI. 70. 

— combine emotion and knowledge VI. 125. 

— on sacred threads VI. 427. 

VIENNA VII. 365—366, 371. 

VIKALPA I. 206. 

VIMOKA IV. 5. 

VISISHT^DVAITA, its philosophy in brief II. 245, 411, 
428 ; III. 238, 284, 325 , 336 ; VII. 54. 
VIVARTA-V^DA, explained I. 13, 362, 417; III. 347; 
V. 134. 

— and Idealism I. 417. 

VIVEKA, See Discrimination. 

VIVEKANANDA, SWAM I, interviewers’ appreciations 
I. 327; V. 115, 124, 131, 148. 

— addresses of welcome to III. 103, 116, 136, 144, 
155, 163, 169, 176, 200, 306, 350. 

— as his Gurubhais saw him VII. 141. 

— and Indian reform bodies III. 208, 211. 

— and the Christian missionaries III. 210 ; V. 43, 53, 
59, 74, 104—105 ; VI. 223 ;VII. 123. 

— and sweeper-smoker VII. 249. 

— at meditation VII. 264. 

— at Nag Mahashaya’s house VII. 206. 

— Mother Kali working through him VII. 204 — 205. 
— his continental tour VII. 355. 

—his creed VII. 435. 
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— his plan, to start an active mission III. 223 ; IV. 316, 
418 ; V. 53, 286, 296 ; VII. 434. 

— why he went to America III. 226, 272, 289 ; VII. 
243. 

— his love for his countrymen III. 227 ; V. 14, 39, 
45, 105. 

— his success at Chicago V. 17. 

— not a politician V. 35. 

—his faith in the Lord V. 44, 62, 70, 72, 74—75, 76, 
106 ; VI. 175 , 249, 329, 377, 381. 

— his attitude towards raising money by lectures V. 

43 ; VI. 217, 317. 

— his disgust for name and fame V. 51. 328; 
VI. 249. 

— his attitude towards critics V. 53, 64 ; VI. 235. 

248, 266, 297 ; VII. 235, 412. 

— his love for Truth V. 57. 

— his work V. 60 
— encourages work VII. 173 — 174. 

— his hatred for marriage V. 68. 

— why he renounced V. 116. 

—his work in the West V. 116, 119, 127; VI. 293, 
316, 328. 

— his disciples, what they should be VII. 438. 

— his experiences at Kshir Bhavani VII. 128. 

— his experiences of spirits VII. 130. 

— his position VII. 41 9 - — 420. 

—his early life V. 150; VII. 120—122. 

— his American reminiscences VII. 122 — 123. 

— his London life VII. 429. 4 . 

— his message to India IV. 412 — 413 ; V. 162. 

— his love for the poor Santals VII. 242. 

— his successive vision of Sri Ramakrishna VII. 240. 
— his vision of Lord Buddha VII. 121. 

— advice to his disciples V. 245, 298 ; VI. 216 ; 
VII. 433, 438. 
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— his curious dream V. 264. 

— his power of thought-reading V. 276. 

— his will-power VII. 221, 232. 

—his ideal VII. 431. 

— why he did not preach Sri Ramakrishna as an 
Avatara V. 306 ; VI. 324, 420. 

— stray utterances V. 323 ; VI. 122 — 127. 

— some early questionings VI. 177 — 182. 

— his humility VI. 179. 

— his broad-mindedness VI. 203, 265, 275. 

— his struggle for realisation VI. 205. 

— his reverence for Sri Ramakrishna III. 268, 312, 
315 — 316 ; VI, 200, 288 *, and devotion for his 
cause VI. 193, 208, 312, 433. 

— his universal love VI. 328 — 329, 379, 455, 457 ; 

VII. 444—445. 

— his love for God VI. 229. 

— he urges his Gurubhais to work VI. 240, 253, 
254—255, 259—260, 269, 279—280, 283—285, 
320, 361, 364, 370— 371, 382. 

— his realisation VII. 135. 

— his advice to his Gurubhais VI. 249, 254, 258, 
269—270, 275, 278—279, 287—288, 290—291, 
294—296, 305, 308, 316, 385. 

— his fame in America Vh 256. 

— rigours of his life VII. 276. 

— encourages enterprise VI. 263, 325 ; and research 
work in the Shastras VI. 307. 

— his disgust for work VI. 264. 

— his independent spirit and hatred for patronising 
ways VI. 267, 271. 

— his disgust for this life VI. 334. 

— his interpretation of sloka II. 46 of Gita VI. 358. 
— his privations VII. 248. 

— his self-sacrifice VII. 174. 

— his plan for an Orphanage VI. 370, 385 — 386 ; and 
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to start a Math in Calcutta VI. 373. 

— feels the breeze of Nirvana VI. 391. 

— did not preach to form a new sect VI. 424, 438. 
— his troubles in American hotels and saloons 
VII. 302. 

— his plan of work for India VII. 437. 

— and Gurupuj& at the Math VII. 442. 

VY^4SA, his philosophy and its influence I. 357 ; III. 327. 
— Sutras VII. 34. 

VYASHTI, the particular or individual III. 81, 401 ; IV. 
421 ; V. 197. 

WANT, makes us beggars VII. 33. 

WEAKNESS, is sin VII. 52, 133—134. 

WEST, its motto I. 59. 

— needs rationalistic religion II. 139 ; III. 159, 188. 

— has developed science II. 430. 

— its goal is politics and social improvement, not 
religion III. 179, 203 ; V. 131, 

— its world-weariness III. 181. 

— its religious persecution III. 187.- 
— the secret of its success V. 43. 

— is full of Rajas and ready for Sattva V. 269. 

— its caste V. 293. 

— its attitude towards woman condemned V. 326. 

— its Sakti- worship V. 407 — 408. 

— its political life V. 364. 

— hard to preach religion there VI. 307. 

— understands learning, not renunciation VI. 308. 

— its peculiar ideas of a pious man VI. 418. 

See also East and West. 

WILL VII. 69. 

—defined II. 131 ; V. 110, 207.; VI. 42. 

— and Karma I. 28. 

—is not absolute II. 131, 443—448 ; V. Ill, 207. 

— cannot be free I. 93 ; II. 282 ; III. 14 ; V. 323 ; 
VI. 31, 50; VII. 46. 
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— free-will and destiny V. 101 ; VI. 83. 

WOMEN VII. 20, 93. . 

—in Thibet VII. 49. 

— their right in religion recognised by Buddha 
VII. 76. 

WORD, and idea inseparable I. 71. 

— the basis of creation' I. 72 ; III. 57 ; IV. 45 ; VII. 1. 
— its force I. 72. 

WORK, among the masses VII. 437, 439. 

— brings out the powers of the mind, I. 29. 

— its plan VII. 434. 

— motive in work I. 29 — 30. 

— mainly to be educational VII. 437. 

— its necessity VII. 233, 389. 

— after realisation VII. 178, 198. 

— a fixture of good and evil I. 51, 81. 

— effect of good work I. 53. 

— without attachment I. 30 — 31, 54, 85; II. 149; 
IV. 103; V. 168, 174; VI. 410; VII. 3, 17, 61, 
108—111, 159, 177, 229. 

— and Tapasya VII. 109. 

— as worship I. 58. 

— and knowledge VII. 37, 176 — 177. 

— unavoidable for ordinary people I. 96. 

— what is good work VII. 219. 

—its secret I. 113 ; II. 1, 9, 149; IV. 240; V. 166, 
174; VII. 12—14, 47. 

— who can perform work II. 149 ; V. 212. 

— proper attitude for work V. 173, 176. 

— a mere schooling VII. 7. 

WORKER, true VII. 437. 

— his training VII. 436. 

WORLD, is Alice's Wonderland III. 23 ; VII. 86. 

— makes one callous I. 72. 

— is neither good nor bad I. 74, 90. 

—full of evils VII. 410. 
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— can never be perfectly good I. 82 ; III. 171 : 
VI. 341. 

— not in need of help I. 87 ; V. 172. 

— we cannot add pain or pleasure to it L 110. 

— the objective world a reflection of the subjective 

I. 132, 354; II. 49, 87; VII. 9, 61, 74 ; the 
control of the former depends on that of the latter 

II. 137 ; VII. 26. 

— the reality of it unknown I. 201 ; III. 403. 

— has no absolute reality II. 91, 146. 

— Tantalus’s h$U II. 110. 

— what is meant by giving it up II. 145 — 146. 

— a Ferris wheel II. 229, 260 ; VII. 84. 

— why it should be given up II. *260. 

— God’s play-ground III. 94 — 95 ; VII. 3. 

— its selfish way VII. 247. 

— the new wave of thought in the world VI. 319. 

— a lunatic asylum VII. 6. 

WORLDLY .WISDOM, deprecated II. 122. 

WORSHIP,. freedom its underlying idea I. 332 — 334. 
—real worship I. 340; III. 141—143, 391. 

— worship a delusion .that dispels worse delusion 
IH. 14, 16. 

—of man VII. 390. 

YAMA, self-control I. 137, 189, 260—261 ; VI. 55. 
YAMA, the god of death II. 158 ; IV. 84. 

YAVANA V. 367, 428. 

YOGA, defined I. 200 ; V. 291, 223; VI. 39; VII. 59. 
— the comxpon goal of all Yogas I. 64, 82 ; V. 220. 
— progress in Yoga VII. 60. 

— accelerates man’s progress II. 18 — 19. 

— relative merits of the different yogas VII. 196. 

— harmony of Yogas VII. 275. 

* ‘YOUNG EAGLE,” son of Napoleon VIL 369 — 370. 
ZOROASTRIANISM, whyjt has dwindled away II. 359. 
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